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Sixta Arredondo Rodriguez, 1910-2007
Donde estas corazon? No oigo tu palpitar.
Es tan grande el dolor que no puedo llorar.

Yo quisiera llorar pero no tengo llanto.
La queria yo tanto y se fue para nunca volver.
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VOZ  VISION  STATEMENT: La Voz de Esperanza speaks for many individual, progressive voices 
who are gente-based, multi-visioned and milagro-bound. We are diverse survivors of materialism, 
racism, misogyny, homophobia, classism, violence, earth-damage, speciesism and cultural and 
political oppression. We are recapturing the powers of alliance, activism and healthy conflict in 
order to achieve interdependent economic/spiritual healing and fuerza. La Voz is a resource for peace, justice, 
and human rights, providing a forum for criticism, information, education, humor and other creative works. La Voz 
provokes bold actions in response to local and global problems, with the knowledge that the many risks we take for 
the earth, our body, and the dignity of all people will result in profound change for the seven generations to come.

ATTENTION VOZ READERS: If you have a correction you want to make on your mailing label please send 
it in to lavoz@esperanzacenter.org If you do not wish to continue on the mailing list for whatever reason please 
notify us as well. La Voz is provided as a courtesy to people on the mailing list of the Esperanza Peace and Justice 
Center. The subscription rate is now $30 per year. The cost of producing and mailing La Voz has substantially 
increased and we need your help to keep it afloat. To help, send in your subscriptions, sign up as a monthly donor, 
or send in a donation to the Esperanza Peace and Justice Center. Thank you. -GAR 
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LITANY FOR THE FOURTH OF JULY
by Tom Keene (with thanks to Walter Wink*)

Oh America, happy birthday. Happy remembering how we declared our 
independence from the world’s most powerful rule.
Happy remembering how we proclaimed our freedom from the very idea of empire, when 

we declared, “all humans are equal,” when we pronounced that governments get their powers 
from the consent of the governed, when we deemed it our right and duty to overthrow any 
rulers who impose on us empire and the ideas of empire.

Today, on this your birthday, we declare again our independence from empire and from 
the notions of empire; from the notion that the need to control requires that some dominate 
others, we declare our independence, from the belief that the rulers may use us to achieve 
their goals, we declare our independence. 

From the prejudice that nature equips men better than women to dominate, and some 
races and classes to dominate, we declare our independence. 

From the assumption that imperial ends justify the use of any means, we declare our 
independence, from the dogma that violence is redemptive, that violence is the only language 
enemies understand, we declare our independence.

From the presumption that rulers and managers are more important than anyone else, we 
declare our independence, from the premise that rulers and managers should be rewarded by 
extra privileges and greater wealth, we declare our independence.

From the doctrine that those with weapons, technology, wealth and the largest markets are 
the ones who deserve to survive, we declare our independence, from the idolatry that money 
is the most important value, we declare our independence.

From the conjecture that the possession of money is a sign and proof of worth, we 
declare our independence, from the supposition that the production of material goods is 
more important than the production of healthy and normal people, our the preservation of 
neighborhoods and the building of community, we declare our independence,

From the conviction that property is sacred, and property ownership is an absolute right, 
we declare our independence, from the inference that in organizations or nations great size is 
proof of power and value, we declare our independence.

From the opinion that institutions are more important than people, we declare our 
independence, from the pomposity that there is no higher value or being or power than the 
state, that if there is a God, God is the protector and patron of the state, we declare our 
independence.

From the arrogance that God, if there is one, is not revealed to all, but only to super 
powers and their rulers and priesthood, we declare our independence.

Happy birthday America and here is to the day when you will enjoy independence from 
your own empire.

* with language and ideas from Engaging the Powers, by Walter Wink, Fortress Press, 1992.
        						      Tom Keene,  July 4, 1994

Editor’s note: A happy belated “farce of July” as Self-Help Graphics in L.A. calls their (7th 
Annual) arts program for the 4th of July. An appropriate term if one takes into account that the 
original declaration of independence edited out an important section denouncing slavery which 
continues to this day, albeit in a different form. Ni modo, welcome to the July/August 2007 
issue of La Voz. 

Condolences to María Berriozábal on the recent passing of her mother and to the arts 
community who is mourning the loss of arts patron, Linda Pace. Thank yous to those of you 
who have made contributions to the Esperanza in memory of others who have passed: Eloisa 
Guerrero, Demetria Leal and Ernestine Morales Guerra.

Mi mama, Sixta Arredondo 
Rodriguez died peacefully in her sleep 
in the last days of Spring 2007 at the 
age of 96. The last part of my mother’s 
journey was a period of 70 days where 
she needed intense and constant care. It 
is a great comfort that my five siblings 
and I were able to be 
there for our mama. It 
is a source of joy and 

gratitude that she lived a 
full life leaving behind 

many seeds that she planted. Hopefully, these 
seeds will blossom in the lives of her family 
and all that she touched with her extraordinary 
and courageous life. 

My mother was a woman with a very 
strong character who did not have to use too 
many words to put the message of her life 
across. She possessed the wisdom that comes 
from great faith. Her careful examining and 
observing of la Madre Tierra – Mother Earth 
– and her attentive and careful listening to 
those who came before her informed the 
values that she transmitted through her life. 
Mama learned to read the clouds better than 
most meteorologists. Possessing the greenest 
of thumbs, gardening was a love of her life. 
Whatever ground was available in our house, 
she found a way to create beauty. With her 
passion for music she was able to fill our home 

with her lovely 
singing voice and with the voices 
of singers and instrumentals 
in her ever-present radio. Yes, 
mama gave me many gifts but 
the greatest gift to me was her 
faith, faith in God and faith in 
herself. 

What is worthy of note 
in mama’s life is that she created 
a home for us with hope, beauty 
and the deepest of love in the 
midst of poverty.  She and my 
father who is now 97 were a 
powerful team, married for 68 
years, that saw to it that their 
children were able to have more 
opportunity for a better life than 
they did. With limited formal 
educations, they were able to 
instill in us a deep yearning for 
knowledge. The education they 
provided for us included the gift 

of intellectual curiosity, knowledge of culture, the accepting of 
the challenge of using our own values to analyze and question 
the world around us and having the confidence in ourselves 
that comes from knowing from where we came. What we have 
done with what they taught us is our responsibility but I honor 
and celebrate the fact that what they gave us was all they had 
– everything.  

Sixta Arredondo was born in August 
of 1910 in Mier y Noriega, Nuevo Leon, 
Mexico. When she was four her parents 
migrated to Texas due to the furors of the 
Mexican Revolution ignited the same year 
she was born. With only their labor to offer 
the young family settled in the rural areas 
around Lockhart, Texas. Mama spent her 
childhood and youth working in the fields of 
cotton, corn and other crops, caring for the 
farm and its animals while learning from her 
mother the art of keeping a home and caring 
for a family. She was an excellent cook and 
baker, and an artist when it came to sewing, 
knitting, embroidery and crocheting. These 
were all skills that would serve her well living 
on the wages of my father’s work as a laborer. 
Her creativity would be needed in the major 
transition that the family made in moving 
from an agrarian way of life to the challenges 
of urban life in the midst of a world war. 

She was enrolled in school around 
the age of eleven. This is quite extraordinary 

because at that time in those communities and 

right after the turn of 
the last century girls 
did not attend school. 
Her school was a room 
that had been built by 
the fledgling Mexican 
community of the area 
and was located in 
middle of a field. It is 
hard to know exactly 
how much formal 
school she received, 
perhaps to the fourth 
grade, because 
students of all ages 
would be in the same 
room. Eventually she 
attended Prairie View 
School but it would not 
be long before she was 
taken out of school to 
work in the fields and 

¿Dónde estás, corazón?Sixta Arredondo Rodriguez, 1910-2007
by María Antonietta Berriozábal

a[;;, a[;;,

Sixta Arredondo, 
March 1938, age 27

“The woods are lovely dark and deep, but I have promises to keep and miles 
to go before I sleep, and miles to go before I sleep”

October 1938, Lockhart,TX 
Apolinar, Age 28 & Sixta, Age 28

Left: Sixta Arredondo (before marriage) 
age 15 1925 and friend (name unkown) 

Lockhurt,TX

1940 Apolinar & Sixta with first born, Felix
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October 30, 1938 Sixta & Apolinar (bride & groom) with wedding party
Far Right: Margarita Arredondo (Sixta’s sister) Flower Girl (front): Maria Luisa Herrera

Apolinar (L), Sixta (R) 1944 with Felix age 4, Maria 
Antonietta age 3, Louis age 2 in San Antonio

Sixta & Apolinar  in Laredo,TX c.1941 Apolinar & Sixta Rodriquez 
downtown San Antonio c. 1950s

Sixta Rodriquez, age 92 & Great 
Granddaughter Krystal, age 2 months, 2002

help with housework.  She would share with longing throughout 
her life “Como me dolio salir de la escuela. Me gustaba tanto.” 
“How much it hurt me to leave school. I loved it so much.”

The limitation of her formal education did not deter her 
from her support of ours. Her care, motivation, inspiration, and 
guidance made this education possible. My father gladly shares 
that because he had to spend so much time at work it was mama 
who provided the hands on support for our education in terms 
of doing all the things a parent must do to make the schooling a 
success. How did she do it? Going to talk to teachers, figuring out 
how to manage a budget to be able to pay the tuition necessary 
for the Catholic schools we attended and keeping six children 
clothed, fed and healthy with extremely limited finances. My 
father’s hard work and mother’s home management abilities 
made it possible for every one of their sons and daughters to 

acquire a college education with three of their children acquiring 
post graduate degrees. This love of education was a gift that 
has been passed down to mama’s grandchildren who are now 
starting careers and families of their own. 

Another of mama’s gifts was her love of poetry. She 
had committed to memory some of the recitations that the 
immigrants would declamar during celebrations they had 
brought with them such as Cindo de Mayo and Dies y Seis de 
Septiembre. Declamar is not simply repeating words but it is 
using hand motions and great drama as the poem is recited. At 
one point she was part of the Cruz Azul, a fraternal organization 
of young women. She sung, in Latin yet, at St. Michael’s Church 
in Uhland, Texas along with her siblings and neighbors. My 
mother also loved to dance. 

She was able to bring artistic values to our home. 

The embroidered and crocheted doilies and shawls to place 
on furniture, lovely cushions - one in particular that she had 
embroidered on silk material – and her lovely and tasteful 
handmade dresses and shirts for her little 
ones were examples of how she, like 
women before her, had created a way to 
bring beauty when life was very hard and 
resources extremely limited.  

In Sixta’s home there was no 
excuse for not exhibiting proper behavior 
and respect. Respect for oneself, for we 
are a child of God, respect for the dignity 
of others and service were values that 
she modeled.  How well I recall when we 
were little and we had visitors, a capital 
sin was to cross in front of the visitors 
without saying “Con permiso” (with your 
permission). Our tiny house with rooms 
that acted as hallways made not crossing 
difficult, but a con permiso, as she would, 
say “No cuesta nada.” (It does not cost 
anything.) 

No cuesta nada was a theme for 
making good grades, getting A’s in conduct, 
or obedience, thriftiness, cleanliness and 
all those values for which we got graded 
in our little parochial school. No cuesta 
nada to say “Mande usted” (literally the 
declaration, “You order me”) when you 
were called by an adult.  Limitations of 
material resources – poverty – were no 
excuse for lack of respect or honesty, lack of 
proper decorum and certainly it was no excuse for making bad 
grades. 

When we were very little there was an annual ritual 
that had a powerful impact on me as to what it means to be a 
student. Mama and papa would get us up when father went to 
work, which was very early, and they would give us a blessing. 
At the time I was not very keen on having to get up so early and 
wearily and sleepy-eyed kneel in front of them for that blessing. 

The prayer was that everything go well during 
the school year and that God bless us as we went 
about learning. It was not too many years later 

that I would understand 
that I was being given 
a powerful message of 
support and affirmation 
on the value of the vocation of student. 

My mother gave us the space 
at home to study. She encouraged our 
reading. I do not recall when I got my 
first library card but it was my mother 
who led us to that library.  I recall 
that by the age of eleven and my older 
brother twelve, we were old enough 
to go to the library by ourselves. The 
Young People’s Room at the old San 
Antonio Library was a wonder. She 
would proudly examine the books we 
had chosen from that wonder place and 
enjoy them, herself.   

Mama listened to our 
discussions about school and what 
we were learning to the point where 
she memorized some of the poems in 
our books. She loved “Stopping By 
The Woods On A Snowy Evening” by 
Robert Frost. “The woods are lovely 
dark and deep, but I have promises to 
keep and miles to go before I sleep, and 
miles to go before I sleep”, she would 

repeat often. The time came for mama to 
go into those woods but I am left with the memories and the 
opportunity to tell her story. 

I declare myself to be a Chicana feminist and am proud 
of my independence as a mujer. I am grateful that I have been 
able to be part of a generation of mujeres who have opened doors 
for leadership and service in the community, the professions, in 
politics and in public service. It has been exciting to be able to 
travel even to represent my country in Beijing, China – which 

is the farthest that I have traveled.  It feels good 
to say that my mama was proud of her daughter. 
Yet, my life cannot even touch the magnitude of 
what my mother accomplished in her life, quietly 
and without fanfare, in creating the opportunity 
and the environment for her family to survive and 
thrive. 

I thank God for the mother with whom I 
was gifted. I am grateful that I had her for so many 
years. Death and endings are painful but I find 
solace in her messages of a lifetime. I find comfort 
that in the midst of her dementia she left me some 
priceless glimpses of wisdom that I will never 
forget. In one of our last conversations I asked her 
what advice she would give me for my life. And 
she quietly replied: “Que seas una buena persona 
y ayudes a la gente.” (“That you be a good person 
and that you help people.”)  At another time she 
abruptly spoke “Cuando vayas al cielo alli te voy a 
estar esperando” (“When you get to heaven I will 
be waiting for you.”) What more could I want? 
Madre querida, gracias por tu vida. 

	             Maria Antonietta Berriozábal,  7-7-07
Apolinar Rodriguez & Sixta Rodriquez, Age 96, Christmas 2006 in San Antonio
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On June 14, 2006, the state police of Oaxaca attempted to 
dislocate with force the encampament of the Teacher’s Union 
which had been in place since May 22nd. This had been an 
annual occurrence in Oaxaca for 26 years while the teacher’s 
negotiated over the part of 
their pay that is from the state. 
The state police were fought 
off by the teachers and the 
community of Oaxaca which 
came out to support them. 
This began the period of the 
Comuna de Oaxaca when the 
APPO, the Asamblea Popular 
de los Pueblos de Oaxaca, the 
organization that grew out of 
the battle, ruled in the city of 
Oaxaca and in other areas of 
the state as well.

Perhaps the most important 
action of the APPO was to take 
over the local television station 
and all of the radio stations in 
Oaxaca. The first women’s march was the 1st of August in which 
100,000 women marched beating on pots and pans. The “marcha 
de las cacerolas” terminated with a confrontation at channel 9, the 
local television station. The women wanted just a few minutes to 
present their position, as coverage on the television station had 
been very pro government. When they were denied this, they 
peacefully took over the station. With the help of technicians 
sympathetic to the movement, the women ran the station until 
August 22nd when government agents destroyed the antennas.  
At this time the APPO took every radio station in Oaxaca, some 
of which they later returned, asking that the stations present 
unbiased coverage. From then until the entrance of the Federal 
Preventive Police (PFP) on October 27th, this control facilitated 
the dissemination of the news of the movement and the education 
of the people politically about national and international issues 
such as the Plan Pueblo Panama.

During the month of August the women sponsored caravans 
to Mexico to break the circle of silence in the national media 
about what was happening in Oaxaca. In this period the women 
established a planton for a few hours at Azteca and Televisa, 
national television channels.

On the 31st of August, women who participated in the 
takeover of Channel 9, including Nancy Moto a student in 
education administration, and Patricia Jimenez, a union member 
who works at the University, the two main sources for this 
article, united to form the COMO, the Coordinadora de Mujeres 
de Oaxaca, el 31 de Agosto.  

Since its formation the COMO, in addition to participating 
in all actitivities of the APPO, and working in communities to 
explain the APPO and the COMO, has also sponsored activities 
of its own. The first activity called by the COMO was the march 
of the 15th of September from channel 9 to the Zocalo of Oaxaca.  
It was attended by approximately 10,000 women.

On October 5th the women marched in Mexico City from the 

Zocalo to the office of the Federal Secretaria de Gobernacion, 
(Secretary of State) Abascal. They were there to support a 
meeting scheduled with the APPO and to demand liberty for 
all the political prisoners and the prosecution of Ulises Ruiz 

Ortiz, the governor of Oaxaca, 
and his administration for crimes 
against the people of Oaxaca. At 
this time Abascal was meeting 
with Ruiz Ortiz and did not meet 
with the APPO or acknowledged 
the presence of the COMO. This 
kind of disrespect by the federal 
government for the people 
of Oaxaca has been evident 
throughout this period.

The evening of November 
12th, the COMO had a “Marcha 
Luctuoso” in which about 3000 
women marched from the point 
destroyed, (now restored, badly) 
Fuente de Las Siete Regiones 
to the Zocalo. They dressed in 

black and carried white flowers and candles. At the corner of 
Trujano and 20 de Noviembre the PFP threw rocks at them from 
the roofs of buildings and broke the nose of one woman from 
the Sierra Sur. 

On November 18th a woman was groped by the PFP as she 
crossed the Zocalo in Oaxaca and on the 19th, 3000 women of the 
COMO marched against sexual abuse. When the women arrived 
at the zocalo they were attacked with tear gas and pepper spray.  

After the incredible repression of the 25th of November 
when the federal and state police viciously attacked an unarmed 
demonstration, and killed, disappeared and imprisoned hundreds, 
the COMO called for the first march on the 3rd of December.  
Patricia told me that they called for the march because people 
were afraid to leave their houses, and to demand the liberation 
of the more than 200 political prisoners taken the 25th and the 
days immediately following.  The march was attended by 3000 
to 5000 people and marked the beginning of the reorganization 
of the movement.

Since then, the COMO sponsored the alternative Noche de 
los Rabanos, on December 23. The “Night of the Radishes” is 
held every year in the Zocalo, and was this year as well. The one 
in the Zocalo with the PFP and governor was poorly attended.  
At the alternative Noche de los Rabanos at the Plaza de Carmen 
Alta, artists carved radishes in representations of the oppression 
in Oaxaca with helicopters and the governor represented as a 
devil. It was much better attended and the people present were 
enthusiastic in their support for the APPO.

The COMO also sponsored a Reyes Magos gift presentation 
for the families of the prisoners on the 6th of January at the Plaza 
de Carmen Alta. The community donated so many gifts that the 
COMO distributed them to all the children present, including 
the children of the street venders, and even gave the policemen 
presents for their children. I saw a woman talking with one of 
the policemen present about what the APPO represented. He 

La Coordinadora de Mujeres de Oaxaca Primero de Agosto

by Ramona Vives
was sent to another location as she obviously influenced him.  

From the 3rd to the 8th of March the COMO held a jornada, 
a series of events for the liberty of the political prisoners, and 
on the 8th of March led the International Women’s Day march, 
attended by about a 100,000 people. The COMO had to struggle 
to lead this march due to machismo in the movement, and 
unfortunately by the time they arrived at the Plaza de la Danza 
so many people had joined in that 
it was no longer evident that it 
was led by women.  On the 30th of 
April, they sponsored a children’s 
day march attended by children of 
the political prisoners demanding 
freedom for political prisoners. 
And on May 10th, Mother’s Day, 
they held a rally at the Plaza de la 
Danza and again the emphasis was 
on political prisoners. Florentino 
Lopez gave a speech dedicated to 
all the mothers who have to leave 
Mexico to work in the U. S. so they can feed their children.  He 
had to stop in the middle of the speech because he began to cry.
 	 The COMO had always demanded the liberty of all 
political prisoners in Mexico, both from before and after June 
14th.  In February, they made contact with Isabel Almarez 
Matías, mother of two children, from the community of San 
Augustín Loxicha, Pochutla, and took her testimony on April 
27, 2007.  Since then, the COMO has been actively working 
with the prisoners from Loxicha.  

To understand what happened to Isabel some history of 
Loxicha is necessary. The 28th of July of 1996 a new guerilla 
army, the EPR, the Ejercíto Popular Revolucionario, attacked in 
two places in Oaxaca, the La Crucesita, Hualturco, on the coast, 
and Tlaxiaco in the Mixteca. The federal government falsely 
identified (his family couldn’t recognize him) Fidel Martinez, a 
member of municipal administration of San Agustín Loxicha as 
one of the people killed in the confrontation, and used this as a 
pretext to establish blockades, and arrest and torture community 
members in the area of San Augustín Loxicha.  

This repression was in the interest of the caciques in the 
region who had been frustrated by a city government that was 
empowering the community with public work projects that the 
community themselves completed, a community that had formed 
the organization OPIZ, Organización de los Pueblos Indígenas 
Zapotecos de Oaxaca.   

September 5th, the municipal authorities, with the support 
of virtually the entire community, began a caravan of around 
2000 people from San Augustín Loxicha to the city of Oaxaca to 
protest the repression. After much obstruction in the route, when 
the people met with the governor, Diódoro Carrasco Altamirano, 
he told them that he did not have the capacity to dismantle the 
roadblocks and free the political prisoners. The 25th of September 
there was a massive detention of municipal authorities, old 
people, and adolescents from San Agustín Loxicha by the army 
and the state judicial police. In all, 50 people were detained, 
tortured, and forced to sign blank pieces of paper. 	

From this date the detentions, disappearances and 
assassinations by the military and the police have continued 
as have the robbery of the people of the community by the 
authorities put in place by the state government.

Thirteen of the people detained on the 25th remain in prison, 
including the mayor Agustín Luna Valencia, and the city clerk, 
Fortino Enrique Hernandez, both of whom are bilingual teachers 

(Zapotec and Spanish), according 
to Genoveva García Luna, who 
is from Loxicha and a member 
of the COMO. 

Isabel Almarez Matías came 
to Oaxaca in order to work 
and support her family in San 
Augustin Loxícha, a town in the 
Sierra Sur, close to the coast.  She 
met and married her husband, 
also from Loxicha in Oaxaca and 
they had two children.  Isabel 
worked as a domestic servant 

and her husband as a mason.  
The 25th of June of 2002, state police came to the home of 

Isabel Almarez while her husband was at the market. The police 
accused her of being the wife of a Comandante Sergio, of the 
EPR, threatening her with rape and death. They coerced her 
into signing a blank document and a confession of involvement 
politically with people she didn’t know. They told her she was 
going to the prison Ixcotel, in Oaxaca, for the rest of her life.

She has been in the prison from 2002 to the present.  
Abandoned by her husband she supports her two children, who 
are living with her sister, by crocheting purses. Four months ago, 
for the first time, she finally got an attorney, a person who had 
visited the plantón of the Loxichas in Oaxaca as a student.

There are presently five representatives from the COMO 
to the Congress of the APPO. They are Maria del Carmen 
Altamirano, an independent from the Barricada Las Cascadas, 
Guadalupe Martínez, a health worker, Consuelo Hernández, 
from Pueblo Nuevo and a member of the FALP, Frente Amplio 
de Lucha Popular, Guadalupe Vásquez, a teacher, and María (no 
one could remember her last name) from Putla, a member of 
CODEP, Comité de Defensa de los Derechos del Pueblo, who 
has never appeared at the state assemblies.  

The COMO has a tent and banner in the plantón that was 
installed in the Zocalo June 
17th by the Magisterio (the 
teacher’s union), along with 
the APPO, for an indefinite 
period of time.  The other 
organizations that were integral 
to the formation of the APPO 
also have a presence.  If you 
would like more information 
on the COMO, or to support 
their projects, you can consult 
their web page www.lacomo.
org.

COMO, Coordinadora de Mujeres de Oaxaca, el 31 de agosto at a protest vigil 

COMO had representations of the oppression in Oaxaca using rabanos

The Federal Preventive (PFP) Police as rabanos
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Todos Somos Cimarrones
When Mireya Gómez climbed the base of the 

Monumento al Cimarrón—the Monument to the 
Runaway Slave—outside Santiago, Cuba, with the 
sculptor and another artist to add a piece of metal 
to the UNESCO-sponsored monument, it was an 
“epiphany” in a lifetime effort to find her place in the 
world as a Chicana.  Born and raised in Watsonville, 
California, where she currently lives and works as 
a youth advocate and programming coordinator 
for a nationwide charitable organization, the 27 
year old Gómez was moved by sculptor Alberto 
Lescay Merencio’s allegorical tale about a Haitian 
slave who had been burned to death after a failed 
escape attempt as a warning to other would-be 
cimarrones.

“After he was burned nothing remained, not 
even ashes, which led people to believe that the 
runaway slave, a folk hero renowned as a shape 
shifter, had escaped again,” Lescay recounted.  “In 
the Caribbean,” he added, “people believe that the 
cimarrón could be a bird, a roach, a lizard; he or she 
could be behind us or next to us; the cimarrón could 
be one of us, or all of us.”

Lescay closed his story by proclaiming that 
“the cimarrón is a human condition because all humans yearn 
to be free.”

For Gómez it was important to hear this message and to 
serve as a representative of the Venceremos Brigade in the ritual 
laying of this improvised wreath because “at home in the U.S. I 
don’t feel useful or included because of the multiple messages 
that efface my presence as a brown woman from a poor rural 
background.”  Already her fourth trip to Cuba, and the second 
with the Brigade, Gómez keeps returning because her coraje, 
or frustration and rage, is transformed into a positive force.  “In 
Cuba I feel validated as a human being, a brown woman,” she 
notes.  “I feel empowered, useful, and capable of success,” she 
adds, “which is ironic given that I feel more at home in Cuba, 
than in my real home in the U.S.”

In many ways, Gómez echoes the sentiments of the other 
47 members of the 37th contingent of the Venceremos Brigade, 
which traveled to Cuba from July 2-18, 2006 in direct defiance 
of the U.S. travel ban on the socialist island nation.  

Elizabeth Martinez reports in a 1999 Z Magazine story 
that the Venceremos Brigade was founded by American leftists 
from the Students for a Democratic Society (SDS), Student 
Non-Violent Coordinating Committee (SNCC), the Chicano 
Communications Center, and other White, Black, and Latino 
groups across the U.S.  The original objective of the Brigade 
was to support the Cuban revolution’s multifaceted mission of 
putting people before profits which continues to this day.

The first Venceremos Brigade of 216 members traveled to 
Cuba in 1969 to assist with the groundbreaking effort to harvest 
10,000 tons of sugar cane to buttress the fledgling Cuban economy.  
The experiences of the first two Brigades are recounted in the 
brigadistas’s own words in a book edited by Sandra Levinson 
and Carol Brightman, Venceremos Brigade:  Young Americans 

Sharing the Life and Work of Revolutionary Cuba 
(Simon and Schuster, 1971).  

Since that effort, the Cuban people have 
welcomed the Venceremos Brigade for 37 
continuous years.  Venceremos is the first of what 
now number nine international solidarity brigades 
that travel each year from over fifty countries in 
Latin America, Europe, the South Pacific and, with 
the addition of the South African Alex La Guma 
Brigade last year, Africa.  All brigades coordinate 
with the Cuban Institute for Friendship with the 
People (ICAP) to develop educational and work 
programs based on each group’s language needs 
and educational interests.

This year, the Venceremos Brigade spent one 
week in the eastern Cuban province of Granma in 
the Sierra Maestra, where the Cuban Revolution 
was born, and a second week outside Havana 
in the Julio Antonio Mella International Work 
Camp that earlier Venceremos Brigade members 
helped build.  As with past contingents, this 
year’s brigade offered material aid to the Cuban 
Revolution in the form of labor and donations 
of supplies.  A key aspect of Brigade travel is to 
enable brigadistas to gain firsthand knowledge 

about the world’s most resilient and humane socialist society, 
which is renowned and beloved throughout the developing 
world for its international health missions.  According to Bob 
Guild, an early Brigade recruiter who has traveled on three 
brigade contingents, “one of the main goals of the Venceremos 
Brigade is to enable people to see for themselves what the 
Cuban Revolution is all about.  At a basic level, the goal is that 
simple.”

62% of Americans Oppose U.S. Travel Ban on Cuba
Republican regimes, however, have complicated this simple 

goal by pursuing a draconian approach to U.S.-Cuban relations.  
Departing from the Carter administration’s détente and 1979 
lifting of the U.S. trade and travel embargo of Cuba, the Reagan 
administration reversed course and re-imposed the travel ban in 
1982 as part of its imperialist and anti-communist crusade.

For the past decade, U.S. relations with Cuba have been 
governed by the 1992 Cuban Democracy Act (also known as 
the Torricelli Bill), and the subsequent 1996 Helms-Burton 
Bill, which broadly list categories of eligible travel (academic, 
humanitarian, etc.).  However, Presidents Clinton and George W. 
Bush repeatedly issued executive orders dramatically changing 
those able to travel “legally” to and from Cuba.

In stark contrast to his posturing as a Latino-friendly 
President, Bush’s executive orders regarding Cuba have not 
increased the number of Cuban immigrants to the U.S., which 
remains 20,000 per year.  Contrary to official U.S. propaganda, 
Cuba grants thousands of visas for its citizens to immigrate to 
the U.S.  It is the U.S. that limits legal immigration while at the 
same time encouraging oftentimes lethal travel via improvised 
rafts by guaranteeing U.S. citizenship to any Cuban illegal 
immigrant who sets foot on U.S. territory.  Euphemistically 
known as the “dry foot law,” this provision is not applicable to 

by B. V.Olguín

Venceremos is Plural for Victory:
37th Contingent of Venceremos Brigade Successfully               	
	      Challenges Inhumane U.S. Embargo of Cuba

www.galeriacubarte.cult.cu

Written a quarter-century after his novel 
Fahrenheit 451 (1953), Ray Bradbury’s 
1979 coda to this milestone of science 
fiction lashes out at his critics, whether 
those who wish to ban his works or those 
naïve fans who politely suggest that he 
revise the novel to avoid ethnic and gender 
stereotyping.  “If the Irish hate my Dublin 
stories, let them rent typewriters” (178), 
Bradbury snarls, recalling the days in the 
early 1950s when he had rented a typewriter 
at the UCLA library to write what would 
become Fahrenheit 451. “If the Chicano 
intellectuals wish to re-cut my ‘Wonderful 
Ice Cream Suit’ so it shapes ‘Zoot,’” he 
continues, “may the belt unravel and the 
pants fall” (178). In Bradbury’s view, both 
stinging criticisms and friendly, well-
intentioned suggestions from admiring fans 
are synonymous with censorship. 

Bradbury blames one group for such 
censorship: “minorities.” Refusing to 
acknowledge the knotted and complex 
connotations of the word minorities, 
Bradbury foolishly imposes a problematic 
US vocabulary about race, ethnicity, and 
gender onto the cultural and colonial 
conflicts of other countries. The Irish, after 
all, are no “minority” in their own national capital of Dublin. In 
fact, Bradbury conflates the word minority with what we more 
often term a “special interest group,” whether that group be 
“Baptist / Unitarian / Irish / Italian / Octogenarian / Zen Buddhist, 
Zionist / Seventh-Day Adventist, Women’s Lib / Republican / 
Mattachine / Four Square Gospel” (177). Precisely because he 
seems unable to define what he means by either “censorship” or 
“minority,” Bradbury fails to comprehend the consequences of 
what it means to tell the Irish “to rent typewriters” or Chicanos 
to tailor their own zoot suits.

In his coda, Bradbury never directly explains who has 
plotted to “re-cut” his short story, “The Wonderful Ice Cream 
Suit,” a gentle-spirited narrative about three Mexican American 
men who pool their meager resources in order to afford a nice 
white suit and go out on the town. First published in 1958 in The 
Saturday Evening Post as “The Magic White Suit,” the story was 
later re-published with its current title in various collections of 
Ray Bradbury’s fiction, and was adapted as a play for the theater 
in 1972. At different times, the story has been the basis for a 
TV film and a theatrical musical. In 1998, Bradbury’s play was 
adapted into a Walt Disney film starring Edward James Olmos, 
Joe Mantegna, Esai Morales, Clifton Gonzalez Gonzalez, and 
Gregory Sierra. 

Whether as a short story, a play, or a movie, “The Wonderful 
Ice Cream Suit” has generally received congratulatory reviews 
from Chicanos/as as well as others. Eschewing clichéd images 
of Mexican Americans as rural peons or urban drug dealers and 
gang members, Bradbury presents the three main protagonists as 
fun, enterprising, friendly, and mutually helpful men. Bradbury’s 
story has a compassionate and humane but matter-of-fact quality 

not often associated with Anglo portrayals 
of Mexican Americans. The realism and 
authenticity of the story, one imagines, owe 
much to Bradbury’s upbringing in an ethnically 
diverse, working-class neighborhood in Los 
Angeles. A number of critics have cited 
Bradbury’s positive portrayal of Mexican 
Americans as a groundbreaking moment in 
U.S. literature.

As often happens, however, the story 
has not received universally rave reviews. 
Some Chicanos/as feel the narrative to be 
sentimental and stereotyped, trading in stock 
images of pool-playing Mexicanos and their 
sexy, dark-haired women. The dialogue, too, 
reflects a lack of familiarity with Mexican 
American linguistic usages. Bradbury limits 
his use of code-switching to such stilted 
exclamations as “ai!”, “caramba!”, and 
“madre mia!” Other critics feel the story to be 
too superficial and breezy, a hastily written 
tale that does not really delve into themes 
most pertinent to twentieth-century working-
class Chicanos/as in urban California. Anti-
immigration campaigns, lack of health care, 
the exploitation of workers in sweatshops, 
racist segregation and discrimination, and 
poor educational experiences for Mexican 

Americans are just a few of the issues not addressed in Bradbury’s 
rather whimsical narrative. 

Was Bradbury so offended by one or more of these negative 
Chicano reviews that he refers to them in his coda to Fahrenheit 
451 as an example of censorship? Ultimately, one is left with 
many such questions. If a white New York Times columnist had 
criticized the story as having a weak plot or flat characters, would 
Bradbury have been as offended? Were there legal, economic, 
or physical threats made against Bradbury? Or is his brief 
allusion to criticisms of “The Wonderful Ice Cream Suit” just 
a hypothetical case not to be interpreted literally? Bradbury’s 
heated retort against alleged Chicano/a detractors is so culturally 
loaded that one hopes he is not flippantly referring to some 
nonexistent, imagined scenario of narrowminded bullying. One 
hopes, too, however, that he does not truly vilify literary and 
movie critics as Big Brother-like censors.

Bradbury responds to his real or imagined Chicano/a critics 
by falling back on an almost archaic allusion. “May the belt 
unravel,” he says, and “and the pants fall.” A Californian born 
in 1920, Bradbury is exactly of an age to recall the famous Zoot 
Suit Riots in Los Angeles in 1943, when he was a young man 
in his early twenties. Unlike younger Anglos/as and Chicanos/
as, he can recall firsthand how white military personnel, who 
crowded the naval bases of California before deployment to the 
Pacific, had lunged through the streets of Los Angeles looking for 
young pachucos in zoot suits. When these military men found a 
young man in a zoot suit, they would strip him to his underwear 
and toss him on the sidewalk to face public humiliation. That 
Bradbury would choose this particular image of stripped zoot 
suiters to scoff at his opponents is more than a little racist, 

The Emperor Without Ice Cream Clothes:
Ray Bradbury and the Meaning of Censorship
by Rachel Jennings

continued on page 17
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any other immigrant group.
The Bush regime also has circumscribed authorized travel 

to Cuba by U.S. citizens.  Bob Guild notes that in response to 
the incredible demand to travel to Cuba that had built up in the 
1990’s, during which Pope John Paul also visited and made a 
dramatic call for an end to the U.S. travel ban and economic 
blockade, “Clinton opened the door a bit.”  By executive order, 
Clinton allowed “people-to-people” non-academic educational 
exchanges, which included high school, undergraduate and 
graduate student travel under institutional academic license, as 
well as a general liberalizing of other categories.  By 2003, more 
than a quarter million Americans were visiting Cuba.  

But in anticipation of the 2004 elections (and in his payoff 
to his Cuban American right wing base in Florida to which, in 
large measure, Bush owed his “selection” as president in 2000), 
Bush’s newest executive order effectively re-imposed a travel 
ban.  The results had an immediate impact on U.S. students:  90% 
of student travel has been eliminated; no high school students 
were given permission to travel; undergraduate students can 
only travel to Cuba for a minimum of 10 weeks in an educational 
program for which they will receive credit; graduate students 
must also spend 10 weeks in Cuba, with the sole exception that 

individual graduate students may conduct research for less time 
in Cuba on their master’s thesis or doctoral dissertation. 

So much for Bush being the “Education President.”
All non-academic people-to-people educational exchange 

programs also were eliminated, which was the biggest category 
of travel to Cuba at that time other than Cuban American travel 
to visit relatives.

Bush’s 2004 executive order drastically limits Cuban 
American travel to visit relatives in Cuba to once every three 
years.  Legal travel is limited only to immediate members of 
a nuclear family (cousins, aunts and uncles are not allowed to 
visit each other.)  As an illustration of the inhumane and vicious 
nature of Bush’s U.S. policy on Cuba, there is no provision for 
hardship cases such as the sudden illness or death of a parent 
or sibling.  Bush’s “compassionate conservativism” has brought 
us this horrible scenario:  if the mother of a Cuban American 
happens to die before the three year time span, there is no way a 
son or daughter can legally attend the funeral in Cuba.  

The irony of Bush’s increasingly draconian and inhumane 
policy is that many Americans throughout the U.S. oppose 
it—including Republicans! Farmers from heavily Republican 
Midwestern states desperately need a new market for their goods 
to help family farms recover from the devastation brought about 
by the rise of ruthless agribusiness. Over the past decade, select 
American farmers have been allowed to engage in limited cash-
only sales of U.S. farm products to Cuba. The success of these 
pilot endeavors has both sides eager for the blockade to end.  

In fact, a “National Summit on Cuba” was organized in 
Washington in 2002 by an unlikely collection of conservative, 
centrist and liberal organizations, including the American Farm 

Bureau, Americans for Humanitarian trade with Cuba, World 
Policy Institute, and USA-Engage.  Together they called for 
ending U.S. travel and trade restrictions with Cuba.

Moreover, according to most recent polls, the majority of 
the U.S. public is opposed to the embargo, including over half 
of the Cuban American population!  A poll conducted by CNN 
on August 2-3, 2006, and released August 4, reports 62 percent 
of respondents favor re-establishing diplomatic relations with 
Cuba; 29 percent oppose and 9 percent have no opinion.  

The law is on their side:  simply put, the trade and travel 
ban is illegal, since any form of blockade is considered an 
“act of war” by international law.  The Venceremos Brigade’s 
team of lawyers further maintains that the 1958 Supreme Court 
ruling in Kent vs. Dulles guarantees the “freedom to travel” as a 
Constitutional right guaranteed in the Fifth Amendment.

Since its founding in 1969, the Venceremos Brigade, with 
almost 10,000 participants, has never asked for permission from 
the U.S. government, and the last four brigade trips involved 
brigadistas proudly proclaiming their visit to US immigration 
and customs officials.  Together with the Pastors for Peace 
Friendshipment Caravans, U.S.-Cuba Labor Exchange, African 
Awareness Association, and the Seattle Women’s Group, over 

650 people have engaged in civil disobedience by traveling 
to Cuba since 2004 in these travel challenges.  Of these, 130 
‘caravanistas’ and 65 brigadistas have received letters from 
the Treasury Department’s Office of Foreign Assets Control 
informing them they are in violation of U.S. law, demanding 
incriminating information about themselves and others, and 
subject to a $7,500 fine.  Eight brigadistas have also received 
“Penalty Notices” assessing them fines.  Each of the 200 has 
refused to pay any fine and each has requested a hearing in 
Washington with plans to appeal any adverse decision at that level 
as well.  More letters are expected from this year’s challenge.

The Brigade civil disobedience against the travel ban has a 
clear goal:  seek a day in court to expose and ultimately repeal an 
unjust, illogical, and illegal law that does not carry the support of 
American people.  Accordingly, the informal Brigade motto for 
the past four years comes from the Reverend Martin Luther King, 
Jr.: “one has a moral responsibility to disobey unjust laws.”

The effectiveness of the Venceremos Brigade challenge to the 
travel ban can be gauged in part by the Bush administration’s own 
words.  The infamous OFAC Penalty Notices sent to brigadistas 
state that their travel and activities in Cuba cause “substantial 
harm to the sanctions program of the U.S. government.”  As 
an even more ironic confirmation of the Venceremos Brigade’s 
longevity as a thorn in the side of this nation’s Capitalist’s 
movers and shakers, an August 5, 2006 report in the Wall Street 
Journal, “Romancing Fidel,” ended by noting:  “Fidel may die, 
but his offshore Venceremos Brigade will live on.”

Bush vs. Brigade:  Raising the Stakes in Cuba Solidarity
The confrontation between the Venceremos Brigade and the 

Bush administration came to a head on July 12, with the release 

of a 95-page report outlining this Republican administration’s 
updated 2004 plan to undermine the Cuban government.  Created 
by a multi-agency panel, the “Plan Bush” allocates $80 million 
to hasten “regime change.”  Over $31 million is allocated for 
Cuban dissidents on the island, effectively making them paid 
agents of the U.S. government.  Another $15 million is allocated 
for “international efforts at strengthening civil society and 
transition planning,” which is bureaucratese for “mercenaries.”

The greatest irony of this “regime change” plan is that it 
allocates U.S. taxpayer funds for activities that would be illegal 
if another government did the same in the U.S.  Indeed, American 
law prohibits foreign governments from providing support to 
any political party, organization, or individual that might affect 
U.S. elections or governance in general.  (Following a 1998 New 
York Times exposé, Democratic Party officials were forced to 
return 1996 electoral campaign funds that had been donated 
by the Chinese government because it was alleged that China 
sought to do even less than what the U.S. publicly proclaims to 
be doing in Cuba.)

The Bush administration’s public proclamation to support 
direct intervention into Cuban governmental affairs is even 
more disturbing in the context of its refusal to arrest CIA-trained 
bomber Orlando Bosch, who carried out a terrorist bombing of 
a Cubana Airlines jet on October 6, 1976 that killed 73 civilian 
passengers from Cuba and other Latin American countries.  To 
this day, Bosch continues to live as an honored member of the 
Cuban American community in Miami.  He was even embraced 
by the elder Bush.  An international warrant for his arrest is still 
active, yet the U.S. government continues to harbor this known 
airline terrorist.

Equally disturbing is President Bush’s refusal to extradite 
Luis Posada convicted in absentia in Venezuela for his role in 
the Cubana Airlines bombing and also for his role in a series 
of coordinated bombings of Havana hotels in 1992 that killed 
an Italian tourist and wounded other innocent civilians.  In fact, 
in an interview in the New York Times in the 1990’s, Posada 
stated that he had received money from the leaders of the Cuban 
American National Foundation to fund his bombing campaign 
against Cuban hotels. He also was jailed by the Panamanian 
government for his participation in a plot to assassinate Cuban 
President Fidel Castro in Panama in 2003. (Posada currently is in 
a U.S. detention center in El Paso on immigration violations but 
his release appears imminent despite past terrorist activities.)  

Even more ironic is the fact that the U.S. arrested and 
currently imprisons five Cuban citizens who were working 
under cover amid Miami’s “exile” community to prevent further 

terrorist attacks in Cuba and the 
U.S.  Despite Bush’s “war on 
terrorism,” the U.S. government 
is both harboring Cuban 
American terrorists after attacks 
in Cuba and the U.S. while jailing 
Cubans who sought to prevent terrorist acts 
on U.S. and Cuban soil!  

While “Plan Bush” makes no mention 
of the U.S.’s coddling of Cuban American 
terrorists, it makes a point of criminalizing 
U.S. citizens for exercising their right to 
travel. The Plan Bush issues a “directive to 
law enforcement agencies to pursue criminal 
investigations, including prosecution, where 
possible and appropriate, of Cuban Assets 
Control Regulation and other violations, 
especially for those found to have been involved 

in organizing or facilitating unlicensed travel transactions with 
Cuba.”  Whereas unlicensed travelers to Cuba have been subject 
to Civil fines for breaking the travel ban, this new Plan Bush 
now calls for bringing Criminal charges against “organizers” 
of travel challenges, which is a subtle but clear message to the 
Venceremos Brigade and Pastors for Peace, among other equally 
defiant Cuba solidarity organizations.

The most frightening component of the “Plan Bush” is its 
reference to a secret addendum. A footnote to the main text 
reveals the existence of a section of the document that remains 
classified for “national security reasons.”  Given the half-century 
effort to destabilize the Cuban government and the ongoing Bush 
administration use of subterfuge and deceit to facilitate the U.S. 
invasion of Iraq, one can only imagine what is in the document.  
Many Cubans fear that this document contains contingency 
plans for a new U.S. invasion of their nation.  

The Venceremos Brigade has joined the international outcry 
against the interventionist agenda outlined in Plan Bush and has 
called for the release of the secret addendum.  Much of the right 
wing propaganda against Cuba claims that Cubans are denied 
access to information, yet ironically, it is from Cuba that the 
Venceremos Brigade mounted a new campaign for open access 
to information for Americans in the U.S.  The new Brigade 
slogan:  “let Americans know the real truth about the successes 
of the Cuban Revolution!”
The Revolution is Being Televised—Live from Cuba!

The Brigade’s longstanding and distinguished legacy 
of support for the Cuban people and their revolution, and 
the Brigade’s consistently defiant and critical opposition to 
U.S. imperialist interventionism in Latin America, has made 
brigadistas beloved among all sectors of the Cuban society.  At 
the very least, brigadistas confirm that not all Americans are 
imperialist pigs.  

While all the international brigades and Cuba solidarity 
organizations are revered for their decades of support, the 
Venceremos Brigade is especially respected in Cuba because it 
was the very first and, above all else, its members are the only 
ones who must deliberately break their country’s own laws, 
which makes them subject to retribution.  As ICAP representative 
Javier Dominguez noted, “we understand the sacrifices you have 
made in order to affirm your support of the Cuban people.  And 
we love you for loving us enough to come visit us under such 
circumstances.”

The Brigade’s presence in Cuba this year, as in previous 
years, was covered daily in the national newspapers Granma 
and Juventud Rebelde.  One headline from Granma simply, 

Over the past decade, select American farmers have been allowed to engage in 
limited cash-only sales of U.S. farm products to Cuba. The success of these pilot 
endeavors has both sides eager for the blockade to end.
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yet succinctly, reads:  “Venceremos Brigade Confirms It Will 
Continue Traveling To Cuba.”  A July 31 article for the English-
language Granma International by Rose Ana Dueñas quotes 
brigadista Melanie Willingham-Jaggers, 24, a youth counselor 
in California, who defiantly states, “there’s a reason why our 
government doesn’t want us to come here.”  Willingham-Jaggers 

adds:  “Cuba shows us what’s possible.  And as 
long as capitalism and white supremacy rules in 
our country, things aren’t going to change.”

In addition to these reports, two brigadistas—
Tshaka Barrows and Bonnie Massey—appeared 
on the popular Cuban TV program “Mesa 
Redonda” on July 13, which is a public affairs 
program that is a cross between Charlie Rose 
Live and CBS’ 60 Minutes.  Both brigadistas 
appeared with representatives of the 17th annual 
Pastors for Peace Friendshipment Caravan, 
which had just arrived in Cuba from its multi-
state, multi-national tour bringing unlicensed 
humanitarian aid to the people of Cuba.  Massey 
noted that “We’re here to show the Cuban people 
that we stand in support of the Cuban revolution 
for this simple reason:  Cuba cares about the poor 
people of the world.”  Barrows added, “we’re 
here in direct opposition to our government, 
and we want to stress that most Americans do 
not support the Bush administration’s imperialist 
policies.”  He affirmed that “we are not afraid to 
express our support for Cuba.”

Both Ricardo Alarcón, president of Cuba’s 
National Assembly, and Fernando Ramirez, 
member of the Secretariat of the Communist 
Party, requested time to meet with members of 
the Brigade and the Caravan, which also were 
covered by Cuban and international television.  

In direct contrast to the 1960’s anti-
consumerist aphorism that proclaimed “the 
revolution will not be televised,” the Brigade 
even organized its own international press 
conference in Havana that was attended by 
over a dozen international news outlets.  Prior 
to the news conference, the Brigade formed 
a media committee that drafted an official 
Brigade press release decrying the “Plan Bush.”  
The press release was read by three brigade 
representatives—JoJo Farell María García and 
Mireya Gómez.  It emphatically states:  “This 
report represents the hypocrisy and illegality 
of U.S. foreign policy toward Cuba. The plan 
outlined in the report is intentionally deceptive 
and is in direct violation of international law.  
As U.S. Citizens, we believe it is unacceptable 
for our tax dollars to be spent with the purpose 
of undermining a nation that poses no threat to 
us.” 

In today’s wired world, the airwaves 
have become a central battleground in Cuba 
solidarity efforts.  The intensifying media battle 
was illustrated in part by a CNN report, which 
was aired during the Brigade visit to Cuba, 
and subsequently is listed on their online news 
service under the cynical heading:  “U.S. Rebels 
Vacation in Cuba.” 

But the two and one half minute CNN 

segment was no match for the new generation of media-savy 
Brigade youth.  University of New Mexico alumnus Esteban 
Gustavo Emmons, 25, produced a live call-in radio program 
segment from the Julio Antonio Mella International Work Camp 
outside Havana where the Brigade was headquartered for the 
second part of its trip.  The New Mexico contingent of brigadistas 
reported their first-hand observations about the successes and 
challenges of the Cuban revolution on the University of New 
Mexico radio station, KUNM FM 89.9.  

Elisa Guadalupe Pinto, 27, a student at the University 
of New Mexico, recounted how she was given free medical 
attention after getting ill in Cuba: “In the U.S., I would have 
been denied health care, or relegated to the substandard medical 
facilities designated for the poor, because I don’t have insurance.  
The truth is that because I don’t have health care I probably 
would have stayed home and tried to self-medicate myself as 
best I could and hope for the best. In Cuba, people don’t have 
to gamble with their health because free health care is a human 
right.”  

T h e 
K U N M 
Venceremos 
Brigade call-
in segment 
is part of a 
broader radio 
documentary 
b e i n g 
produced by 
E m m o n s .  
This battle for 
the airwaves 
is informed 
by Emmon’s 
identity as a 
Queer Latino 
and his 
personal and political commitment to Gay rights.  “As a Gay 
man,” Emmons notes, “I know how important it is to collect 
and hear as many voices as possible.”  He reminds us that “in 
the Gay community, the slogan of ‘silence equals death’ helped 
raise awareness of the dangers of HIV/AIDS and the government 
laissez-faire attitude that resulted in unnecessary deaths.  In my 
career as a journalist, I am inspired by the Gay activist ethic 
of speaking up.  My stories on Cuba are part of this broader 
mission.”

Venceremos is a Rainbow Brigade
Significantly, three of the four brigadistas interviewed for 

the KUNM radio program are openly Queer, and Queers made 
up a large segment of the 37th contingent of the Venceremos 
Brigade.  According to Emmons, the brigade is “a Queer friendly” 
space.  “I had never identified myself as Queer in a setting with 
so many strangers,” Emmons recalls about the Brigade’s first 
group meeting when introductions were made, “but this group 
felt safe.”  He adds, “I knew going down that I had allies because 
all but one of the five member New Mexico contingent were 
Queer.  And my coming out to the Brigade became a wonderful 
teaching moment, because later in the week, another brigadista 
came out to me and the Brigade’s Queer community.  It was an 
honor to be part of this.”

Testimonials in the Levinson and Brightman text reveal 
that earlier contingents had profound problems with race and 
gender relations, but in the 37th contingent, Queers, women and 
people of color made up the core of the leadership.  Most of 

the “responsables,” individuals charged with coordinating sub-
brigade work crews and facilitating liaison with ICAP officials, 
came from these underrepresented groups.  In fact, the Brigade 
is a minority-majority organization! 

The 37th contingent also was composed of a very large 
number of youth.  Over 60% of brigadistas were under 30, with 
the youngest being 15 years old.  Several of the eldest members 
were in their 60s.

The Brigade included three high school students, ages 15-17, 
and ten college students.  The youth dimension was particularly 
important, as Guild noted in a moving speech during the media 
committee meeting.  When asked to represent the Brigade at 
the press conference, he noted, “I appreciate your expression of 
confidence but I must categorically decline to go on the principle 
that Venceremos has always been about young activists taking 
charge in the world.”

Juan Carlos Machada, Director of the Mella International 
Work Camp, later remarked that one of the most exciting and 

reassur ing 
aspects of 
this brigade 
was its youth 
p r e s e n c e .  
“ T h e 
Venceremos 
B r i g a d e 
was the first 
s o l i d a r i t y 
b r i g a d e 
to express 
support of 
the Cuban 
people, and 
it came from 
the heart of 
imperialism.  
Because of 

this we have so much love and admiration for all of you.  More, 
we see that this Brigade is composed of many young people, 
which means that the Venceremos Brigade will continue.  This 
makes us even more happy.”

Like previous brigade contingents, the 37th contingent was 
fluid and flexible enough to embrace a variety of affinity groups:  
lesbian, elder, young rappers, urban New Yorkers, Xicanindios, 
cultural workers, and even bikers!  (Cuba, as it turns out, is a 
motorcycle enthusiasts heaven for its unique blend of European 
and vintage American bikes.)  As in most social settings, people 
with similar interests gravitate towards each other, and the 
Brigade was no different.  There was even a Chicano homeboy 
contingent that made a special appeal to the cooks to mix up 
some salsa because, as one of them noted, “no self-respecting 
Chicano can eat a meal without chile.”  In true barrio socialist 
fashion, it was shared with all who asked.

The unofficial Venceremos Brigade philosophy is that the 
more diversity the better, and the stronger the affinity groups, the 
safer and stronger the Brigade becomes for all involved.  

The big tent, or rainbow, approach of the 37th contingent 
is further illustrated by the range of occupations represented.  
Contrary to the CNN report of brigadistas as “rebels,” the 37th 
contingent of the Venceremos Brigade included a very broad 
membership from some unlikely professional and personal 
backgrounds.  The Brigade included ten community, youth and 
union organizers; three grade school and high school teachers; 
two university professors; two attorneys (including one retired 

corporate attorney); one performance artist, an auto 
worker, a security guard, a city planner, several 
educational consultants, a financial planner, and 
even two military veterans (one Army enlisted and 
one former Air Force officer).  “The Venceremos 
Brigade,” according to “responsable” Bonnie 
Massey, “is open to anyone with an open mind 
and willingness to contribute to the greater good.  
Everyone is invited to apply.”

In addition, there were nine social workers 
(including two in the process of completing 
their Masters of Social Work, MSW Degrees). 
According to Kathe Karlson, veteran of several 
Brigades, “Cuba is a model for social workers 
because of its multi-faceted programming and its 
humanist principles.In Cuba, elders and youth are 
respected, loved and cared for in a comprehensive 
way.” As testament to Cuba’s status as a 
role model for social workers, the Brigade 
encountered three thousand Venezuelan and 
Bolivian social workers who were holding their 
graduation ceremony in front of the Monument 
to Che Guevara in the city of Santa Clara. “It 
was absolutely moving, just moving,” she noted, 
“for a social worker to see the next generation of 
social workers committing themselves to a life 
of service.” The Cuban government had paid for 
their education.

This broad range of people and interests 
represented a veritable cross section of the U.S. 
population.  More importantly, all shared the 
common goal of wanting to see firsthand what 
socialism in Cuba was all about.

Socialism is Humanism at Work
They all saw what the U.S. government did 

not want them to see:  a smoothly functioning 
socialist society that privileged the worth 
of human beings and the environment over 
individual or corporate profit.  As with previous 
contingents, the 37th Brigade members were 
given a mix of guided tours to several centers 
and institutions they had expressed interest 
in seeing, and also were allowed ample free 
time to explore Cuba on their own without any 
chaperones.  

At the Pre-colegio Che Guevara, a college 
preparatory high school that also serves as 
a teacher-training institute outside Havana, 
brigadistas joined other volunteers to help 
remodel and refurbish the facility for the 
upcoming school year.  At another pre-colegio 
in Granma Province, brigade members worked 
alongside students and faculty on beautification 
projects by doing landscape work and planting 
trees.  The afternoon lunch was wholesome 
and healthy and included freshly picked 
mangos, coconuts, and baked and grilled Cuban 
delicacies.  

Just one province away from the U.S. military 
installation and abominable concentration camp 
at Guantanamo Bay, the Brigade’s constructive 
cultural encounter and open dialogue with Cuban 
students and educators was a model for international relations.  
People spoke from the heart about their personal ambitions and 
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www.rasmussen.popx.dk/cuba/cuba.htm

Cuban faces: www.
rasmussen.popx.
dk/cuba/cuba.htm
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determination to use their education in the service of humanity.  
Responding to the intense patriotism and support of socialism 
expressed by Cuban students and teachers, brigadista Carlos 

Quintana, 22, remarked, “hearing your love of country inspires 
me.  You remind me that I also can love my country because in 
my country there always have been people who resisted the evil 
policies of the U.S. government.  As a member of the Venceremos 
Brigade, I count myself as one of these patriotic resisters.”

An important component of the Cuban revolution is its green 
revolution, and brigadistas visited a government-funded institute 
devoted solely to the development of herbal and homeopathic 
medicines and treatments. Laboratory technicians, nurse 
practitioners and doctors shared their innovative approaches to 
common ailments and brigade members obtained herbal salves 
for their ever-present mosquito bites. Two brigadistas even 
received free homeopathic treatments for pre-existing ailments.  

Much has been written about Cuba’s move to 
environmentalist practices as being born of necessity.  But this 
is not the complete truth, as a strong sense of environmentalism 
permeates throughout Cuban society. A sign posted in one of 
the laboratories proclaimed that “herbal medicine is not just a 
luxury of the rich or the necessity of the poor, but a smart and 
sustainable way of life for everyone.” 

Brigade members also had the opportunity to meet with 
doctors and nurses who were part of Cuba’s globally acclaimed 
international health care missions. Cuba sends doctors all over 
the world to assist developing countries at no cost. Currently, 
Cuba’s international medical missions include over 40,000 
doctors, more doctors than every country combined possesses 
within their own borders. This fact is significant not just for 
illustrating Cuba’s socialist humanitarian imperative, but because 
it also is part of the Cuban revolution’s commitment to women’s 
liberation. During the U.S.-sponsored Batista dictatorship, 
extreme class divisions made prostitution an occupation of 
necessity. In today’s socialist Cuba, more Cuban women are 
doctors per capita than any country in the entire world!

Moreover, the success of the revolution extend to every 
Cuban. While Plan Bush erroneously states that “chronic 
malnutrition, polluted drinking water, and untreated chronic 
diseases continue to affect a significant percentage of the Cuban 
people,” UNESCO, the United Nations body that monitors health 
and education in the developing world, consistently lauds Cuba 
for its unparalleled successes for having one of the healthiest 
populations in the world. In fact, the infant mortality rate in 
Cuba is lower than it is in the U.S.  Moreover, life expectancy for 
Blacks in Cuba is five years longer than for African Americans 
in the U.S.!  Furthermore, before the revolution, the majority of 
people in Cuba were illiterate; after the revolution, Cuba has a 
99% literacy rate, the absolute highest in the entire world!

Cuba is so successful at delivering health care and 
emergency services that in the 2005 Hurricane Dennis, which 

was a Category 4 storm that hit Cuba twice, not a single life was 
lost in Cuba, while there was a loss of life in the U.S.  Following 
the Katrina Hurricane that devastated New Orleans, the Cuban 
government offered to send a team of experienced disaster 
relief doctors and nurses, but President Bush refused the offer.  
One wonders how many lives might have been saved had Bush 
allowed Cuba’s disaster experts handle what he could not.  

The same team that Cuba offered to assist Americans in 
New Orleans subsequently was dispatched to Pakistan to assist 
in its earthquake relief efforts.  This act of nation-to-nation 
solidarity also involves a human interest story that is emblematic 
of socialism’s humanist imperative. A teenage Pakistani who 

volunteered of his own volition to translate for the Cuban 
medical team subsequently applied to and was accepted by 
Cuba’s international medical school program, which offers free 
medical school training to students from developing nations and 
poor backgrounds throughout the world.  

In fact, Cuba has extended the offer of free medical school 
training to U.S. students at its acclaimed Latin American 
School of Medicine in Havana, which currently enrolls over 
90 Americans.  (For further information on this medical school 
program, contact IFCO/Pastors for Peace.)  This school, which 
has been visited by previous Brigade contingents, is renowned 
for instilling a sense of service in its doctors, who oftentimes 
decide to work in the most remote parts of the world that, in 
some cases, have never seen a doctor.  The story of one African 
American student studying medicine in Cuba is profiled in a 
July 23, 2006 feature article by Cindy Loose in the Washington 
Post, “The Cuban Solution,” which is available online.  Another 
story on Cuba’s international medical missions, “Cuban, U.S. 
and Honduran Doctors Work Together on Medical Brigades to 
Honduras,” was posted July 25, 2006 on the online newsletter 
Upside Down World, and also is available online.

Past Brigade contingents visited mental health facilities and 
learned about different models for humanely treating the mentally 
ill.  This year the Brigade visited the Havana headquarters of the 
national computer literacy center.  Cuba, it turns out, is wired to 
the rest of the world despite U.S. efforts to disrupt its Internet 
service through pressuring the international community to limit 
Cuban access to wider band widths.  Cuban youth are free to surf 
the net and are receiving the same type of technical training as 
U.S. youth—free of charge!

The 37th contingent also visited the National Center for 
Sexual Education, which is housed in a former mansion in 
downtown Havana. One of the most reassuring aspects of this 
visit was the candor with which Cuban health care workers 
and academics discussed homophobia. Carlos Lloga, an 
ICAP representative who also is a faculty at the University of 
Oriente in Santa Clara, previously had presented a provocative 
critique of the phallocentric dimensions of monuments to the 

Cuban Revolution. His talk posed an 
incisive “auto-crítica,” or self-critique, 
of the symbolic dimensions of the 
Cuban Revolution that revealed an 
openness oftentimes effaced in U.S. 
representations of the Cuba.  

Brigade members also got the 
opportunity to bluntly investigate the 
widespread rumor that people with 
HIV/AIDS were forcibly interned.  
According to a health care official, all 
people who are diagnosed with HIV or 
full-blown AIDS are given the option 
of enrolling in a two-month HIV/AIDS 
education and treatment program at 
a sanatorium devoted exclusively to 
the treatment of HIV/AIDS patients.  
During their stay, which is completely 
voluntary and can be terminated at any 
time upon the patient’s request, patients 
learn how to care for themselves 
and their partners and also are given 
instruction on how to properly take their medications.  Regardless 
of whether or not a person decides to attend the voluntary two-
month program, they receive free medicines and treatment for 
the rest of their lives.  

The law that caused concern among some brigadistas 
was the stricture that criminalized the deliberate and knowing 
transmission of HIV to another individual without their 
knowledge, which is a law that has been prosecuted in the U.S. 
and other countries throughout the world.  The discussion, 
oftentimes a debate, will certainly continue in future brigade 
trips, as it should.

In addition to opportunities for candid policy debate, Brigade 
members also had very much free time to wander Havana on 
their own and to speak to anyone they wanted without any 
government officials present.  Many brigadistas are veterans of 
previous contingents and took the opportunity to visit old friends.  
Others took the opportunity to make new friendships.  One group 
of brigadistas even struck up a pickup basketball tournament 
that involved teams composed, in true Brigade fashion, of both 
American and Cuban players.  Everyone won.

Brigadistas were unanimous in noting that the highlight 
of the 37th contingent was meeting and working side by side 
with soldiers who fought alongside Che Guevara.  Together they 
worked in the agricultural fields that sustain the Ciudad Escolar 
Camilo Cienfuegos in the municipality of Bartolomé Masó in 
Granma Province, at the foot of the Sierra Maestra where the 
revolution was born. While there, the Brigade was also treated 
to a musical performance by Quinteto Rebelde, which is 
composed of soldiers who served during the revolution and also 
on international missions.  

The combo lead singer shared an anecdote that served as an 
inspiration to Brigade members. He noted that when the combo 
members volunteered to fight in the revolution against the brutal 
U.S.-sponsored dictatorship of Fulgencio Batista, rebel leader 
Fidel Castro promised to give them the most powerful weapon 
of all, the “ideological weapon.” Being illiterate at the time of 
the revolution, the musicians waited months to receive their 
weapon until they could not wait any longer. When they asked 
when they should expect to receive their powerful weapon, their 
commander in chief remarked: “you’ve been using it all your 
life, it is your love of your people and your beautiful music that 
tells the stories of why we are fighting this revolution.”

 The Quinteto 
Rebelde member who 
plays the Cuban 
Tres guitar fought 
as an internationalist 
volunteer in Angola in 
the war to defeat South African 
apartheid.  When asked if he had 
been scared, he replied, “once one 
realizes that he can die anytime 
anywhere, you no longer fear death.  
But more important than fear, I went 
to Angola to fight so other Black 
men and women can be as free as I 
am here in Cuba.”

A little known fact in the U.S. 
and the western world is the role 
Cuba played in defeating South 
Africa’s apartheid regime.  However, 
the rest of the world is fully aware 
of the Cuban role in the months 
long 1998 Battle of Cuito Canavale 

in Anglo, where the South African armed forces were soundly 
defeated by Angolan, Namibian and Cuban forces, which were 
largely composed of Black soldiers.  At a 1991 conference in the 
newly freed South Africa, Nelson Mandela noted, “as Southern 
Africans, we are deeply indebted to the Cuban people for the 
selfless contribution they made to the anti-colonial and anti-
apartheid struggle in our region.”  

Mandela also critiqued the U.S. and other western countries 
that immediately began to pressure the new multi-racial South 
African government to join the illegal embargo of Cuba.  “When 
we battled against apartheid, against racial oppression,” he noted, 
“the same countries were supporting the apartheid regime.”  He 
added that the apartheid regime was “a regime that represented 
only 14 percent of the population, while the overwhelming 
majority of the people of the country had no rights whatsoever.  
They supported the apartheid regime.  And we fought successfully 
against that regime with the support of Cuba.”

As Mandela noted, Brigade members got to see firsthand 
that socialism is not the ogre that school children continue to 
be taught to hate in U.S. schools.  According to Joe Callahan, 
an auto worker from Minneapolis and second-time Brigade 
participant, “socialism is humanism at work.”  He was reassured 
to meet people from all over the world who also supported Cuban 
socialism.  Of the Toronto Local of the United Steel Workers 
Union, which hosted the Brigade upon its return trip from Cuba, 
Callahan relished, “I used to be a member of the United Steel 
Workers Union in 1978-1981, in Pennsylvania before I moved to 
Minneapolis to take a United Auto Worker job as a roll test driver.  
And it is great to see an American union take an internationalist 
stance instead of the mindless patriotic pro-big business, flag 
waving crap of most American unions.”  

Callahan was especially proud of the volunteer work the 
Brigade contributed while in Cuba. “Though mostly symbolic, 
our volunteer work was important. The character of work 
changes when the fruits of labor are not being expropriated for 
the rich. When the harvesting of crops is done for the benefit 
of society, as opposed to big business, when it is done to feed 
people instead of simply lining the pockets of executives and 
stock holders, it gives you a profound sense of satisfaction.  You 
feel human again.” 

Other brigadistas learned that socialism actually is not a 
foreign concept at all, but something that has many parallels 

Fidel Castro promised to give 
them the most powerful weapon of all, 
the “ideological weapon.”

“you’ve been using it all your life, 
it is your love of your people and your 
beautiful music that tells the stories of 
why we are fighting this revolution.”

www.vancubasolidarity.com/060618reportback.html
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and manifestations in their own lives. Reece Andrew Kell, a 17 
year old student at Malcolm Shabbaz Alternative High School in 
Madison, Wisconsin was amazed to see how these people who 
are poor still care enough about other poor people throughout 
the world to lay their bodies on the line.  “Punk is what got me 
into politics,” Reece recalls.  “I was inspired by bands like Anti-
Flag, Dead Kennedys, and Reagan Youth. These bands and the 
general punk community are all driven by a communalism.  The 
punks I associate with are open and accepting of everybody.  We 
don’t have much but what we do have we share.”  In an epiphany 
of his own, Reece smiles as he says, “I never thought of myself 
as a socialist, just a Punk, but Cuba has taught me that I am a 
Punk Socialist, and I’m proud to say this.”

Esequiel Armijo Vargas, a child care worker from Santa 
Maria, California, recalls working in the strawberry fields as 
a youth. “When I worked in the fields as a farmwoker, I saw 
firsthand how the capitalist economic system functions:  workers 
worked so hard and what they got in return was so little.” He 
notes that all his family could afford was a small rented home 
in a dangerous barrio. “I remember going to a party once and 
seeing one Chicano slash another in the face with a knife.  This 
has haunted me my whole life. Why did I have to see this?  Why 
did it have to happen? It was only later in life that I came to 
understand that these horrible situations arise from a system 
that pits poor people against other poor people in an artificial 
competition over resources that actually are plentiful enough for 
everyone to have what they need if it is just shared equally.” 

Mireya Gómez finds a spiritual dimension to socialism.  As 
a “Chicanindia,” a woman who has reclaimed her indigenous 
identity, Gómez notes that “some of the main aspects of 
indigenous belief, thought, and practice are the same as the 
socialist humanism practiced today in Cuba: unity, mutual 
respect, and honoring humanity. While the socialists don’t use 
the Lakota term ‘Mitakuye Oyasin,” which roughly translates as 
“we are all related,’ they are cognizant of our inter-connectedness 
with each other and the environment.  Above all, my indigenous 
spirituality and life work is about relationships, and so is 
socialism.”

The Venceremos Legacy Continues Next Year
Throughout its 37 year history, the Venceremos Brigade has 

always been a family affair. This year’s Brigade included two 
sets of mother-son brigadistas:  social worker Kathe Karlson 
and her son Carlos Quintana, who is completing his training 

to be an elementary school teacher, and 
Soffiyah Elijah, 51, a Harvard University Law 
Professor, and her son Sulé Elijah, a student 
who was on his fourth trip to Cuba (two with 
the Brigade and one with Pastors for Peace).  
The younger Elijah says that “as a spoken 
word and hip hop artist I’ve always had a 
political message but too small an audience 
in the U.S., but in Cuba I’m inspired because 
the hip hop culture is smart and righteous.”  
He adds, “There’s no dumbing down to 
brainwash us into consumers.  I get inspired 
every time I come here to bring socialism back 
home to the U.S.”  He performed his work 
alongside several other brigadistas in the first 
ever Brigade Canto Libre poetry night at the 
Mella International Work Camp, and plans to 
perform on next years Brigade.

Several other brigadistas are children of 
previous Brigade participants. Rosina Roibal 
is the daughter of an early organizer and at 
least six other brigadistas are the offspring 

of parents who visited Cuba with the Brigade and with other 
organizations like Pastors for Peace. The Venceremos Brigade 
also is renowned for forming life-long relationships, and many 
people meet their spouses and life partners in the Brigade.  
And, it appears, new romances also blossomed amid the work 
detail, long bus rides and evening salsa pachangas of the 37th 
contingent!

The plan is to double the size of next year’s contingent in 
order to respond to the attacks against the Brigade and to assert 
the Constitutional right to travel.  A special appeal is being made 
to veterans from earlier contingents to either rejoin the brigade 
or contribute to the Venceremos Education Fund to help sponsor 
brigadistas in need.

The Venceremos Brigade application procedure is quite 
simple.  First, the Brigade is currently limited to U.S. citizens due 
to the unique risks posed to U.S. residents who are not citizens.  
Applications are available by contacting the Venceremos Brigade 
at “vbrigade@yahoo.com.” A New website will be available in 
September. Applications require three references and a short 
explanation of why a person is applying and what they seek to do 
with their experiences upon their return to the U.S.  All applicants 
are interviewed by a regional representative, and applications 
are reviewed by a representative panel of brigadistas.

When deciding on whether or not to apply, one should 
consider this:  in an era where rock stars and rappers receive fame 
and fortune in the U.S. for anti-social conduct and materialist 
excesses, the Venceremos Brigade gives you the opportunity to 
become part of an organization that has an impeccable reputation 
earned through decades of hard work, communal solidarity, and 
courage.  The Venceremos Brigade will not make you a rock star, 
but it will give you an opportunity to become part of the world 
community of humanists. And your presence will be greatly 
appreciated.  As a Havana bookseller noted to a brigadista, “No 
hay Cubano que no conoce la Brigada Venceremos.  Gracias.” 
(“There is no Cuban who does not know of the Venceremos 
Brigade.  Thank you.”).

Bio: B. V. Olguín is an educator and freelance writer based 
in San Antonio, Texas and was a member of the 37th Contingent 
of the Venceremos Brigade.

www.globalvoicesonline.org  

The Emperor Without Ice Cream Clothes: continued from pg. 8

particularly when one considers that not all 
of these critics would define themselves as 
Bradbury’s enemies. Indeed, some of these 
critics are admiring Chicano/a fans who 
simply wish their life experiences to be 
described more richly.  Of what are these 
fans guilty except the desire—yes, desire 
would be the right word here—for a closer 
relationship with Bradbury and his work? 
Are friendly suggestions really the same 
as book banning? In Bradbury’s eyes, the 
answer to the last question is yes. “The point 
is obvious,” he tells us. “There is more than 
one way to burn a book” (176). Presumably 
aware of the popularity of Luis Valdez’s Zoot 
Suit, which in 1979 was the first Chicano 
play to be produced on Broadway and in 
1981 was itself adapted into a Hollywood 
movie, Bradbury willfully revives an old 
hurt—all in the name of opposing what he 
calls “censorship.” Thus, he confuses the 
simple expression of dissent among the 
oppressed with the forceful tyranny of real 
oppressors.

Worse, one cannot help but question 
Bradbury’s timing for his comment about 
zoot suits. One hopes, of course, that he 
was paying a sort of sly compliment to Luis Valdez’s success—
Chicanos had, after all, written their own play about zoot 
suits, not ice cream suits, so hurrah and more power to them! 
Bradbury’s tone, however, does not suggest such a generous 
intention. Instead, his cutting remark suggests a complete lack 
of awareness of the momentousness of Luis Valdez’s theatrical 
success first at the Mark Taper Forum in Los Angeles and 
later on Broadway. Even before the popular literary success of 
Sandra Cisneros, Luis Valdez had hit the big time in the 1970s. 
Bradbury, however, seems oblivious to this historic achievement. 
Indeed, he seems to imply that Valdez has somehow stolen his 
own idea—has “re-cut” his wonderful ice cream suit.

At the time of the first release of Fahrenheit 451 in 1953, 
a substantial body of Mexican American literature published 
nationally in English by major presses was simply not in existence. 
José Antonio Villarreal’s novel Pocho was not published until 
1959, six years after the appearance of Fahrenheit 451 and one 
year after the publication of “The Wonderful Ice Cream Suit” 
in its first formulation as “The Magic White Suit.” Instead of 
popular fiction, what existed in the early 1950s was a small 
number of published texts by scholars such as Arthur Campa, 
Carlos Castañeda, and George I. Sánchez. 

Américo Paredes’s With His Pistol in His Hand, another 
of these scholarly texts, was not published until December 29, 
1958. Its publication came only after Paredes stood up to Frank 
Wardlaw, director of the UT Press, who at first had refused to 
accept the book on the grounds that it was too harshly critical of 
Anglo-Texan scholars Walter Prescott Webb and J. Frank Dobie. 
In Wardlaw’s view, Paredes was unfair in taking Anglo scholars 
to task whose outdated and ethnocentric work had been published 
many years in the past. Webb’s Texas Rangers, for example, had 
came out in 1935, and The Great Plains had been published in 
1931. Dobie’s Coronado’s Children had been published even 
earlier in 1930. Clearly, in Wardlaw’s view, Paredes was guilty 
of the same sort of “censorship,” i.e. criticism of a white male 
author, that Bradbury decries in his coda. In the interest of 
fairness, Paredes’s work would need to be suppressed.

In “Américo Paredes and 
Rancho UT Austin” (2006), 
José E. Limón recounts the 
notorious episode: 
The story bears repeating. Initially UT 
Press tried to persuade Paredes, this 
beginning assistant professor, to tone down 
both his criticisms of the Texas Rangers 
and their callous treatment of Mexican-
Americans and his criticism of those 
two major University academic figures 
Walter Prescott Webb and J. Frank Dobie 
. . . the former for his glorification of the 
Texas Rangers and his disparagement 
of Mexican culture. Paredes refused to 
change the manuscript, and UT Press 
relented after he threatened to take it to 
another press. The publication of the book 
generated further controversy, especially 
when a former Texas Ranger threatened to 
pistol-whip the SOB who wrote that book. 
(76-77)
If Paredes had capitulated to Frank 
Wardlaw’s demands or if Wardlaw had 
not backed down from those demands, 
the book we now recognize as a seminal 
text in Chicano studies might not exist. 
What was the impact of With His Pistol 

in His Hand on Chicano readers? In the late 1950s, Mexican 
Americans were largely absent from colleges and universities. 
Moreover, UT Press made little effort to advertise the book to 
the general public in Texas. 

Still, copies did find their way to the Rio Grande Valley. One 
day in the 1950s, as Tomás Rivera describes,
I was wandering through the library and I came across With a 
Pistol in His Hand by Américo Paredes, and I was fascinated. 
I didn’t even know Paredes existed, though we were only thirty 
miles away. . . . I was hungry to find something by a Chicano 
or Mexican-American. It fascinated me because, one, it proved 
it was possible for a Chicano to publish; two, it was about a 
Chicano, Gregorio Cortez, y sus azañas. . . . That book indicated 
to me that it was possible to talk about a Chicano as a complete 
figure. . . . (qtd. in Limón, Mexican Ballads 86)
River’s account verifies that Chicanos/as, too, have a huge 
stake in whether their books are published. What makes the 
publishing history of Pistol unique is that Wardlaw 
took his book seriously from the beginning and 
eventually did agree to publish it. Citing a lack of 
interest among mainstream Anglo readers, most 
national publishing houses simply refused to 
publish works by Mexican Americans. 

Sadly, Bradbury’s racially charged metaphor 
referencing Chicanos/as stripped of their ice cream / 
zoot suits suggests his failure to understand censorship 
except as it might affect an upwardly mobile white 
man living in the United States. 

Works Cited
Bradbury, Ray. Coda. Fahrenheit 451. New York: Ballantine, 1979.
Limón, José E. “Américo Paredes and Rancho UT Austin.” The Texas 
Book: Profiles,
	 History, and Reminiscences of the University. Ed. Richard A. 
Holland. Austin:
	 U of Texas P, 2006: 73-78.
---. Mexican Ballads, Chicano Poems. Berkeley: U of California P, 1992.
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Note: The following is a Poetic Speech given at the SisterSong 
Conference, Spring 2007

Blessing
I want to give thanks for the 

land we are standing on and the 
ancestral burial ground we are most 
likely standing above.  I want to give 
testimony to those who have lost their 
bodies and lives in our communities 
through being commodified, 
criminalized, sexualized, colonized, 
and stigmatized.   

I dedicate this piece to all of their 
lives and the lives of the maquiladora 
workers dying at the borders of 
Ciudad Juárez, Mexico for profit and 
drug money wars.

I want to give thanks for our bodies 
that we are healing, recovering, 
regenerating and transforming in 
this work that we do for reproductive 
justice.

Poetic Speech
What is our communities’ 

relationship to being controlled 
through our bodies for sex?

•	 For having sex we are criminalized based on who we do 
it with and how we do it.

•	 For being sexual we are eroticized and objectified.
•	 For some of us getting paid for sex, we are still 

inappropriately blamed and shamed as committing a 
crime.

•	 For some of us our bodies are used like artillery, through 
colonization and war crimes.

And still we are the ones being pathologized…
•	 For even being sexual and having children in our queer 

bodies, women of color, disabled bodies, trans bodies, 
immigrant and refugee bodies.  Our fertility is targeted 
as being shameful and unnecessary and we are only 
seen as breeders instead of parents and families.

•	 For all of us; it is the sum of money, and war, 
capitalism, slave labor and corruption that we have 
become commodities of.

By existing in our bodies and loving our erotic selves we are 
redefining our justice and our power over the sovereignty and the 
autonomy of our bodies.

We need to be on a need to know basis with our bodies 
and lives:  

•	 Not to rely on state mandates and the medical industrial 
complex or government to tell us what is wellness and 
health.

• Not to let pass immigrant and refugee law that take over 
borders and our sovereignty.

We need to be on a NEED to KNOW 
BASIS ABOUT OUR BODIES & 
LIVES.

The Committee on Women 
Population and the Environment 
(CWPE) is mapping our stories to 
tell the truth of our bodies, and sexual 
lives being targeted and controlled.   
In the ‘What You Need to Know about 
your Birth Control Campaign’ we are 
seeking to expose and stop coercive 
reproductive practices, dangerous 
contraceptives and contemporary uses 
of sterilization abuse.  Please come 
to us and tell us your stories of being 
controlled by cumulative adverse 
effects of birth control.   
•	Help us get out the word about the 
rampant and disproportionate use of 
depo provera on young women, poor 
women, women with disabilities, 
women of color, and trans people.  
•	Support us in tracking and stopping 
the distribution of sterilization pills 
like Progesterex and Quinacrine on 

immigrant and refugee women.   
•	 Help us oppose the state mandates of Gardasil by Merck 

and campaign paid state legislators.  
•	 Join us in critiquing and changing the re-emergence of 

new hormonal and invasive birth control procedures 
that still put our lives at risk.  

•	 Help us fight for the justice of our bodies and lives. 

 This is not justice when we are, for generation after generation, 
still exposed to adverse effects and high risk unethical testing.  It 
will only be justice when we are able to hold our bodies, embrace 
our bodies, love our bodies, own our bodies and be in our bodies 
present and whole…    

Here at this SisterSong conference we are not just talking 
about sex, sexuality, gender based violence; we are talking about 
being pushed into using hormonal contraceptives (whether 
you’re gay/queer or straight) being involuntarily forced to use 
birth control that has our hair falling out, stops our sex drive, 
gives us depression, and paranoia.   We are not only talking 
about sex as a taboo, we are fighting for knowing our bodies and 
knowing our own geographies.  

We need to find the compass to map our own territories 
and borders of our sex, sexuality, gender, and our erotic.

In talking about sex  today we are risking our lives here, by 
redefining our relationship to our bodies and spirits, perhaps even 
to love, and (in the words of Audre Lorde, a fierce Caribbean 
Lesbian Poet) defining our erotic as power.  When we are able 

Controlling Our Communities 
through Our Bodies

to be sexual voluntarily and consensually we are able to have the 
freedom of choosing to receive touch and to give it, to receive 
energy and life and to give it, to possibly even receive love and 
transform it. 

I want to push past the boundaries of sex, and think about 
transforming our own vision of our erotic selves inside of this 
reproductive justice 
movement; our erotic 
being defined as political, 
and spiritual.  How can 
we push back against 
preconceived notions of 
our bodies as land to be 
conquered, or borders 
to be climbed and 
mounted?  Making these 
our own geographies 
where we have the 
power and the choice 
to resist the notions of 
state, communal, and 
intimate violence on our 
bodies, and to re-imagine 
ourselves.  

How do we take back 
images and mythologies 
of who we are?  

•	 We are controlled by being told how to love, who to 
love, who to parent, and who not to parent.

•	 We are told and controlled with what to put inside 
ourselves by state mandates and privatization of food, 
water, medical care, and technologies. 

•	 We are told not to bleed, not to survive, not to live.
•	 We are shamed into not being sexual in our own right, 

not to be powerful in our own right, not to be righteous, 
sexy and self loving in our vision of ourselves. 

•	 We are fed views of only being enslaved bodies, or 
disenfranchised bodies and displaced bodies.  Often 
seeing ourselves as disembodied from our hearts, minds 
and intellect, voices, bodies, and spirits 

•	 We are blamed for being the root cause of environmental 
degradation and burdening all natural resources; 
instead of the top 1% of the wealthier population being 
accused for the amount of resources they waste or the 
devastation of war, or toxic waste of weapons.

•	 We are falsely accused of ‘over population’ and being 
‘unfit breeders’ based on capitalist, racist assumption 
with imagery often scapegoating women of color and 
poor people as the reason for: abject poverty, and 
natural disasters like Katrina and the tsunami.

•	 We are targeted for racist fertility control programs 
instead of the government being defied for wasting 
our natural resources; bottling up and selling our water 
back to us, and re-developing our lands to sell it back 
to us on toxic waste dumps.  

•	 Under the guise of national security we are shamed 
for having children of color.   Blamed by the ‘youth 
bulge’ mythology that purports terrorism is on the rise 
because of single mother households, and young males 
being raised on their own in Africa and the Middle East.  
Instead of looking at terrorist acts of imperialism, and 
domestic international militarization on communities 
of color and developing nations; or the systems of  

trauma and violence manifested in the 
prison industrial complex, or the impact 
of Christian fundamentalism, war, and 
generational eugenics.

•	 We are vilified for addiction through programs 
such as Project Prevention (other wise known as 

Children Requiring a 
Caring Kommunity 
CRACK) that uses 
a national media 
campaign to compare 
women of color 
substance users to 
puppies ‘breeding 
addicted babies 
like litters’.  They 
are giving us $300 
incentives in exchange 
for tubal ligations; 
instead of seeking 
recovery and support 
for the livelihood of 
our communities.  
•	We are stigmatized 
by not being able to 
raise babies in queer 
and transgender 
households based 

on myths and stereotypes of sexual perversion and 
binary gender norms.

•	 We are punished by welfare reform through family 
caps and medicaid administering high risk birth control 
causing cumulative adverse effects to poor women, 
incarcerated women, women with disabilities and 
women of color’s bodies.  

•	 We continue to be controlled by US and international law 
and policies that mask state control through false pretenses of 
‘gender sensitive’ policies to create NEW women’s prisons 
(Don’t we have enough already?) that insinuate incarcerated 
women should have the ‘choice’ to be sterilized----- when it 
was never a choice to begin with.

•	 And we are commodified as new testing grounds for 
surrogacy, egg donation and scientific research of 
genetic contraceptive technologies that are market 
driven and not tested for our safety and well being.   

Yet, amidst all of this craziness we have a compass to navigate; 
and we have and must find places and spaces of healing, 
recovery and transformation that look like ourselves.  

Our erotic is our power
…and our sex and sexuality should be in our control.

Our erotic is our power
…and our love should be in our control.

Our erotic is our power
	 …and our erotic should be in our control.

Bio: Cara Page is National Director of the 
Committee on Women Population and the 
Environment; professional artist, practitioner 
and founder of Deeper Waters (cara@cwpe.org 
or deeperwaters@gmail.com)

Note: Please do not print or distribute without permission.

by Cara Page

~poster by Favianna.com
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“Of all the forms of inequality, the 
injustice in healthcare is the most 

shocking and inhumane” 
     - Dr. Martin Luther King, Jr.

All of us have encountered one problem or 
another with the healthcare plan that we have. I am personally 
aware of a colleague who died from cancer due to her HMO’s 
refusing to pay for her treatment when the cancer was in its 
early stage.  For far too many of us there is NO healthcare 
plan. 46.6 million Americans have NO health insurance! (U.S. 
Census Bureau) Depending on the services of the University 
Healthcare System can be an all day/night test of our patience 
and we still have not resolved the issue of our health problem. 
Unfortunately, the University Health System ceased to exist to 
serve the poor and uninsured. Today UHS is run like a public 
healthcare system with priority in generating revenues! 

For those of us who are 65 and/or disabled the so called 
Medicare prescription program has proven to be one of the 
most confusing, misleading and frustrating programs ever 
devised by the federal government. The problem that stands 
out with Medicare Part D is the fact that the private carriers of 
this program can delete medications they deem too expensive 
at will, without recourse. The other major flaw is that the Bush 
Administration allows for the pharmaceutical corporations to 
set the cost of these medications with NO negotiation with the 
federal Medicare program. Once again our government has 
sold us out to the economic interests of the pharmaceutical 
corporations. 

At present, the United States is the only major industrialized 
nation in the world without a national health plan. This, 
despite the fact that the United Nations adopted the Universal 
Declaration of Human Rights some 58 years ago that includes 
the right to healthcare. In most civilized nations healthcare is 
considered to be a basic human right. Nations as wealthy as 
Japan, Germany and France have national healthcare programs. 
Nations as poor as Cuba, Mexico and Vietnam also have such 
programs. 

Only in the U. S. do the healthcare bosses consider healthcare 
a privilege and a commodity. Thus we have the chaos, the 
disparities and gross injustices in our healthcare system. 
(According to the Academy of Science 18,000 Americans die 
annually due to inability to access adequate healthcare services.) 
According to the World Health Organization the U.S. healthcare 
system ranks a dismal 37th. (France is rated #1)

In April of last year I attended a community meeting mandated 
by the President and the Congress on our healthcare system. 
175 individuals from all walks of life voted that we need/want 
a national health plan. A large percentage of us also voted to cut 
the war budget to help finance this endeavor. Similar results were 
recorded across the nation, yet the government does nothing. 
In fact the commission assigned to facilitate these nationwide 
surveys have intentionally watered down the results in order 
to appease the wishes of Bush who continues to wallow in the 
quagmire of corporate controlled healthcare. 

ALL IS NOT LOST! At present there is an excellent piece of 
legislation pending before the U.S. Congress. House Resolution 
676 was introduced four years ago and is now gaining support 
as the crisis in our healthcare system worsens. HR 676 was 
introduced by Michigan congressman John Conyers. HR 676 

had the support of 77 other members of Congress (and needs 
more), over 277 labor organizations across the nation, the Board 
of Church & Society of the United Methodist Church, Physicians 
for a National Health Program, Latinos For National Health 
Insurance, Progressive Democrats of America and many others 
across the nation!

HR 676 would improve upon and expand coverage of 
Medicare to ALL residents of the U.S. and its territories. Under 
the legislation proposed services would include chiropractic, 
dental, mental health, long term care, hearing and vision. This 
new version of Medicare would cost a person earning $40,000 a 
year about $1,300 annually. ( At present many of us are spending 
as high as $6,000 for healthcare and we are getting very little in 
return.) There would be NO deductibles and the for profit health 
insurance corporations would basically dry up and cease to exist. 
HR 676 would make healthcare in the U.S. a non-profit entity 
with a sole purpose of providing healthcare for all.

Single payer, universal healthcare can become a reality in the 
U.S. Locally, we must pressure Congressmen Charles González 
and Ciro Rodríguez to become co-sponsors of this most vital 
piece of legislation. Congressman González needs to join the 
increasingly growing number of U.S. Members of Congress and 
co-sponsor the bill. Rodríguez must stop riding the fence and act 
on the needs of the people. MEDICARE FOR ALL IS OURS, 
ONLY IF WE ARE WILLING TO STRUGGLE FOR IT!
Bio: Frank Valdez is a social activist with over 40 years of struggle in 
the civil rights, labor and peace movements and is currently an active 
member of LULAC Concilio Zapatista  Interested organizations or 
individuals can contact him at: 882-2230 or pancho1251@yahoo.com

Single Payer Universal Healthcare 
C a n  B e  A  R e a l i t y !

Some Facts About The U.S. Healthcare System
1) Yearly, about 18,000 Americans die needlessly due to inability 
to access adequate healthcare services. (Academy of Sciences)

2) Approximatley 46.6 million Americans have NO 		
healthcare insurance. (U.S. Census Bureau)

3) The state of Texas leads the nation for people without healthcare 
insurance, about five million individuals. (U.S. Census Bureau)

4) Consumers in England spend about $2,800 annually for 
healthcare. In the U.S. we spend about $6,000 annually for far less 
coverage! (Physicians For A National Health Plan)

5) Of all major industrialized nations, only the U.S. has NO 
universal healthcare! The rest of the world considers healthcare 
a basic human right as outlined by the Universal Declaration of 
Human Rights adopted by the United Nations in 1948.

6) The U.S. healthcare system is rated #37 in the world. (WHO)

7) From 2001 to 2006 the cost of healthcare in the United States 
has risen 73%. ( Citizen Healthcare Working Group)

9) 11.2 million children in the U.S. are without healthcare 
insurance, up 361,000 from the year 2000. (U.S. Census Bureau)

10) HR 676 has the endorsement of over 275 labor organizations 
across the nation, Physicians For A National Health Program, 
Progressive Democrats, Church & Society of the United Methodist 
Church, Latinos For National Health Insurance and 77 members 
of  Congress. Healthcare-Now.org

Top, left to right: Young women work on the Kick It! collage for the ¡Que Queer! exhibit, Dan Guerrero of Gaytino! with Vicki Carr, & fielding 
questions after the ¡Gaytino! show • 2nd row: Elena Guajardo at the QQ exhibit with friends, María Salazar, Jo Anne Castillo, Deb Myers and 
Graciela Sánchez at the QQ exhibit entrance, & Dan Guerrero with Sandra Cisneros and Craig Pennell • 3rd row: Graciela Sánchez with Dan Reyes, 
Jennifer Guerra, Angie Merla and Giuseppe Ramírez munching at the QQ exhibt, Dan Guerrero, & mujeres who hand-stamped QQ t-shirts • bottom 
row: Penny Boyer with exhibitor, Gloria Ramírez preparing an exhibit, & Amanda Haas stamping Nicky Valdez’s arm at the QQ exhibit.

Many thanks for the wonderful food donations from  the following food establishments:  • Liberty Bar. • Madhatter’s Tea House & Café 
• Timo’s 2021-1 San Pedro • El Chilaquil  and • W.D. Deli 3123 Broadway, and from buena gente, Monica Velásquez & Guiseppe Ramirez.

Liberty Bar 
328 Josephine 

~ June 2007 Pride Month @ The Esperanza Center ~

El Chilaquil
1821 W. Commerce 320 Beauregard 3123 Broadway 2021 San Pedro 
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Notas Y Más
Brief notes to inform La Voz readers about events, 
issues and happenings in the community. Send 
announcements for Notas y Más to
lavoz@esperanzacenter.org or by mail to: 
922 San Pedro, San Antonio, TX 78212. 
The deadline is the 10th of each month.
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Amnesty Int’l #127 meets 4th 
Thursdays, 7:30 pm at Ashbury 
United Methodist. Call 829-
0397.

Bexar County Green Party 
meets first Sundays at 2 pm at 
Picante Grill, 3810 Broadway.

DIGNITY S.A. holds mass 
Sundays at 5:15 pm at St. Ann’s. 
Call 735-7191.

Fuerza Unida is at 710 New 
Laredo Hwy. Call 927-2297.

Habitat for Humanity holds 
Volunteer Meetings on 1st 
Tuesdays at First Presbyterian 
Church, 404N. Alamo, Rm 302 
at 6 pm.

Parents/Friends of Lesbians/ 
Gays (PFLAG) meets the 1st 
Thursdays at 7pm at the Resource 
Center, 121 W. Woodlawn. Call 
655-2383.

Proyecto Hospitalidad Liturgy 
meets Thursdays at 7 pm at 325 
Courtland. Call 736-3579.

The Rape Crisis Center is  
located at 7500 US Hwy 90 W., 
Building 2 in San Antonio. Hotline 
number is 210.349-7273. Call 
210/521-7273 or Drominishi@
rapecrisis.com

San Antonio NOW meets on 
fourth Wednesdays at La Madeline 
on Broadway at 6:30pm. Call: 
210.673-8600 Mail: Box 34551, 
78265-4551

The Shambhala Buddhist 
Meditation Center offers 
meditation classes on Tuesdays/
Thursdays at 7pm, Sundays at 
11:30 am. at 1114 South St. 
Mary’s. Call 222-9303.

The Society of Friends meets 
on Sundays at 10 am at The 
Friends Meeting House, 7052 N. 

Vandiver. Call 945-8456.

The Society of Latino and 
Hispanic Writers SA meets 
2nd Mondays, 7 pm @ Barnes & 
Noble, San Pedro Crossing. 

Solidarity: Peer Support for 
Mental Health Consumers, 
meets 1st  & 3rd Saturdays at 
10:30 am @ Travis Park United 
Methodist Church, Rm 210. Call 
734-7527.

S.N.A.P. (Survivors Network 
of those Abused by Priests) 
meets on the 2nd Saturday of 
each month at 1 pm at 1443 S. 
St. Mary’s. Call 725-8329 or 621-
2177.
      
Voice for Animals meets the 
last Saturday at Whole Foods 
Market in the Quarry 3 - 5 p.m. 
Call 737-3138 or visit www.
voiceforanimals.org

Texas Media Empowerment
Project meets every 1st and 
3rd Wednesday @ the Esperanza 
Center @ 6:30 pm. Contact: 
deanne@tokyo.or call 320.7561

The Metropolitan Community 
Church of SA (MCCSA), 
611 East Myrtle has non-
denominational Christian services 
and Sunday School every Sunday 
at 10:30 AM. Call: 599-9289.

The Solidarity Support Group 
meets Monday thru Friday at 
5802 S. Presa. For more call 
Janet @ 582-8776 or Leo @ 436-
8018x307.

Stonewall Democrats of SA 
meets the 3rd Mondays at 7pm 
at Grady’s Barbecue, 6510 San 
Pedro.  Call 494-7442

World Can’t Wait meets on 
Wednesdays at 7 pm at the 
Esperanza Center. contact 
sanantonio@worldcantwait.org

*community meetings*

Submissions, deletions or changes to 
community meetings may be made through 

lavoz@esperanzacenter.org or mail  to:
 La Voz, 922 San Pedro, San Antonio, TX 78212

The ESPERANZA PEACE & JUSTICE CENTER 
is part of Community Shares of Texas 

 
Sign-up to donate monthly to the Esperanza Peace & 
Justice Center directly from your paycheck at work 
through these AWTS participants:
 
In San Antonio: 
(San Antonio Area) 
•State Employee Charitable Campaign
•San Antonio Combined Federal Campaign
•City of San Antonio Local Charitable Campaign
•Bexar County  Employees Local Charitable Campaign
•San Antonio Combined School District Charitable Campaign
•San Antonio Water System Local Charitable Campaign 

Outside of San Antonio:
•Central Texas Combined Federal Campaign (Austin area) 
•City of Austin Combined Charities Campaign 
•Travis County Combined Charities Campaign 
•City of Houston Combined Municipal Campaign 
•Houston ISD Combined Charities Campaign 
•City of El Paso Combined Charitable Campaign 
•County of El Paso Combined Charitable Campaign 

 
And, all of Community Shares of Texas campaigns in the private 
sector.

ESPERANZA 
PEACE & JUSTICE CENTER

Call us at 210 • 228 • 0201 
to sign up with our electronic direct deposit program

 or to access employment site codes.

Make a tax-deductible 
	     donation.

 for more info call 210.228.0201

$30 La Voz subscription / $100 Institutions

Esperanza Peace & Justice Center, Veinte Años 1987 - 2007 • 20 Years of Activism and Hope

The SPIN Academy, a 5-day retreat 
for advocates with an interest in 
strengthening the communications work 
of their nonprofit organizations   is 
accepting applications for the 9th Annual 
SPIN Academy on August 15-19, 2007 
in Northern California. The deadline 
is July 11, 2007. Contact: http://www.
spinproject.org/Acad07.

San Anto Cultural Arts will celebrate its 
10-year anniversary, Saturday July 14, 
from 6 pm to midnight at Beethoven Hall 
(Pereida and Alamo Sts.). Featured will 
be Henry Zimmerle y su Conjunto and 
classic spins by DJ Jay Lopez!

Support the IFCO/Pastors for Peace 
Caravan to Cuba this July – End the 
Blockade! To join the caravan in the U.S. 
or into Mexico and on to Cuba, contact: 
cucaravan@igc.org or call 212-926-5757 
or check www.pastorsforpeace.org. The 
crossing of the U.S./Mexico border is 
scheduled for July 17, 2007.

Soapstone, a writing retreat for women is 
accepting applications for 2008 residences. 
Applications postmarked from July 1 to 
August 1, 2007 will be accepted for 2008 
residencies. Download an application at: 
http://www.soapstone.org

Mujerfest 2007, a day of workshops, 
music, film, poetry, and art will take place 
on July 28th at the Mercedes Civic Center, 
in the lower Rio Grande Valley. Get info 
at www.caferevolucion.org/mujerfestinfo.
html or contact: noemi.mtz@gmail.com

MALCS 2007 will be in Minnesota from 
August 2-4 at the University of Minnesota, 
St. Paul campus. The theme this year is 
“Among Women, Between Nations.” See 
www.malcs.net or contact: malcs2007@
umn.edu or torre007@umn.edu 

 Cafe Revolución Productions is 
accepting submissions for the first zine, 
This Bridge we call Home: Finding 
Gloria,  devoted to la Mera Nepantlera. 
Send submissions & questions to: Lina 
Suarez, suapri@yahoo.com or Noemi 
Martinez, noemi.mtz@gmail.com

Study Abroad Programs in Mexico for 
the Fall 2007 include the Juarez-

Westside Instrucción de meditación 
en la tradición budista vajrayana 
(tibetana) en español, GRATIS. 

Los jueves a las 7:30 de la noche. 
Casita de cuentos de Esperanza, 
816 S. Colorado St. (westside)  

Llame  al 473-0645 o 323-8090.

Chihuahua City-Chiapas program: Sept. 8 
– Dec. 14. Check: www.mexicosolidarity. 
org/studyabroad/apply or write to msn@
mexicosolidarity.org

The PARTY is Back!

The 14th 
Cancer 
Party 

July 14, 2007
7 pm-midnight

@Common Ground, 
150 W. Sunset 

(near Sunset @ Broadway)

$10 admission, 
 benefitting: 

•The Esperanza Center 
•Women’s Resource Center 

&
•S A L I R 

(San Antonio Lesbians 
Improving Relations)

Vigilio / Vigil
Free the Children Coalition 

Libertad para los Niños
T. Don Hutton Prison 1001 

Welch, Taylor, TX 
July 21, 2007 

11:00 a.m. - 4p.m.
Ya basta con la inhumanidad en 

contra de nuestras familias. 
It is time to stop the inhumanity 

against our people.

Call Antonio Diaz 210.396.9805 
Christina Rod. 210.725.5064 

Jina Gaytan 210.884.8597 
Jose Orta 512.365.2143
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An exhibit of art, artifacts, 
ephemera, images, mementos y 
otras cositas…
of San Antonio’s lesbian, 
gay, bisexual, Two 
Spirit, transgender, 
and queer 
communities.

		  Closing 
		  Reception: 6-8pm

	 Friday, July 27th, 2007 
	  	 Exhibit ends August 3rd, 2007
			     at the Esperanza Center 

Noche de Macondo
Featuring Joy Harjo

Friday August 3, 2007
8pm @ The Esperanza Center

922 San Pedro 
San Antonio, Texas 

Donation: $6-10
(Less if you can’t)

The 2007 annual community reading 
by the Macondo writing workshop 
participants will be hosted by 
Tammy Gomez with Macondistas: 
Mónica Palacios, Yael Flusberg, 
Carlos Compian, Liz González, 
Daisy Hernández, Angie Chau, 
Alex Espinoza y mas!

BOOKS BY MACONDISTAS 
WILL BE ON SALE!

Call 210.228.0201 
or check: www.esperanzacenter.org

a     MARGA GOMEZa    
 
COMING to the Esperanza Center 
SEPTEMBER 7th & 8th 2007

Call 210.228.0201 or check: www.esperanzacenter.org

“Affectionate, 
understanding, but best of 
all nostalgic and funny...a 
keen-eyed sociologist and 
a captivating storyteller.” 

- New York Times


